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المقدمة

بسم الله الرحمن الرحيم 

نضير  ولا  شبيه  له  ليس  الذي  الملك،  مالك  حد،  الأ الواحد  لله  الحمد 

له  �أ وعلى  للعالمين،  رحمة  بعثه  الذي  الكريم  ونبيه  رسوله  على  الله  وصلى 

وصياء والمرضيين. الطاهرين الأ

بالمسلمين  تنحصر  لا  عظيمة  شخصية  السلام(  )عليه  طالب  بي  �أ بن  علي  الإمام 

الدروس  منها  يستلهمون  كافة  وللناس  عالمية  شخصية  هي  بل  فحسب 

قسم  ب  د�أ المنطلق  هذا  ومن  الزمان،  مر  وعلى  الحياة  هذه  في  والعبر 

تراث  نشر  على   المقدسة  العلوية  العتبة  في  والثقافية  الفكرية  الشؤون 

به  يهتدى  نورا  ليكون  المختلفة  العالم  بقاع  إلى  وإيصاله  السلام(  )عليه  الإمام 

بعثة  في  السياسية  الشؤون  مستشار  مشكوراً  وقام  الدنيا،  ظلمات  في 

بن  علي  الإمام  عهد  بجعل  سوادي(  )فليح  ستاذ  الأ العراق  في  المتحدة  مم  الأ

والمؤسسات  سرة  للأ متكامل  عمل  كبرنامج  شتر  الأ مالك  الى  طالب  ابي 

ستاذ  الأ اختار  والداني  للقاصي  الفائدة  ولإتمام  الحكومات،  وحتى  والدوائر 

الرصينة  المواقع  حد  �أ من  الانكليزية  باللغة  العهد   هذا  ترجمة  سوادي 

تعريفاً  عليه  ضفنا   �أ وقد  م،  الأ لغة  ترجمة  وهي   )al-islam.org( علمياً 

شتر  الأ مالك  الصحابي  وشخصية  السلام(،  )عليه  علي  الإمام  بشخصية  بسيطاً 

رضوان الله عليه ومن الله التوفيق.
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تمهيد

الإمام علي بن ابي طالب )عليه السلام(:

صب  الأ رجب  من  عشر  الثالث  في  الكعبة  جدار  الكريم  لمولده  انشق 

واحتضنه  الحرام،  ببيته  يولد  ان  تعالى  الله  وقدر  النبوية،  الهجرة  23قبل  عام 

بيته  في  واستقر  صغره  منذ  وسلم(  له  و�آ عليه  الله  )صلى  كرم  الأ الرسول  عمه  ابن 

كان  وسلم  له  و�آ عليه  الله  صلى  مين  الأ النبي  بعث  وعندما   علمه،  من  وغذاه 

من به. ول من صدقه و�آ �أ

في  المشركون  مر  ت�آ فعندما  ورسوله،  لله  وقفا  كلها  حياته  فكانت 

يليق  الذي  الوحيد  الشخص  فكان  وسلم(  له  و�آ عليه  الله  )صلى  الرسول  قتل  على  مكة 

اختاره  ثم  بنفسه  ويؤثر  وسلم(  له  و�آ عليه  الله  )صلى  الله  رسول  فراش  في  ينام  ن  ب�أ

امره  عندما  فتى  يزال  لا  وهو  له  خليفة  وسلم(  له  و�آ عليه  الله  )صلى  عظم  الأ الرسول 

شجاعة  بكل  السلام(  )عليه  يده  فمد  قْرَبِينَ(  الْأَ عَشِيرَتَكَ  نذِرْ  )وَ�أَ تعالى  الله 

الله  سد  �أ المعارك  سوح  في  وكان  النبي،  عشيرة  كبار  دون  النبي  وبايع 

الخلق  دون  عن  تعالى  الله  ميزه  حتى  القويم  الله  دين  عن  دفاعا  ورسوله 

سيف  ولا  علي  إلا  فتى  )لا  رض  والأ السماء  بين  جبرائيل  فقال  جمعين  �أ
له  و�آ عليه  الله  )صلى  النبي  رجوع  بعد  الولاية  لمقام  تنصيبه  وكان  الفقار(  ذو  إلا 

يوم  هو  للهجرة  العاشرة  السنة  في  الحجة  ذي   18 في  الوداع  حجة  من  وسلم( 

الله  )صلى  الكريم  لنبيه  القدير  العلي  بارك  وقد  النعمة  وإتمام  الدين  إكمال 

قول  فجاء  المسلمين  على  والنعمة  الحجة  وإتمام  الدين  بإكمال  وسلم(  له  و�آ عليه 

وَرَضِيتُ  نِعْمَتِي  عَلَيْكُمْ  تْمَمْتُ  وَ�أَ دِينَكُمْ  لَكُمْ  كْمَلْتُ  �أَ )الْيَوْمَ  تعالى  الله 

لَكُمُ الِإسْلَامَ دِينًا(.

الله  رسول  راية  تحت  الله  سبيل  في  مجاهدا  العظيم  الرجل  هذا  وعاش 

شهيداً  مظلوماً  قتل  حتى  الله  رسول  محمد  الله  إلا  إله  لا  كلمة  لرفع 

ملجم  بن  الرحمن  عبد  شقياء  الأِ اشقى  ضربه  شفتيه  بين  تعالى  الله  وذكر 

40هـ  سنة  رمضان  شهر  من  عشر  التاسع  يوم  فجر  صلاته  محراب  في  وهو 

عادت  حيث  الله  شهر  رمضان  شهر  من  والعشرين  الواحد  يوم  ربه  لاقى  حتى 

النفس المطمئنة الى بارئها.



7

شتر )رضوان الله عليه(: مالك الأ

شتر  بالأ ولقب  النخعي،  ربيعة  بن  سلمة  بن  يغوث  عبد  بن  الحارث  بن  مالك 

سنة  بين  ما  ولد  اليرموك،  معركة  في  شقت  اي  )شترت(  عينيه  احدى  ن  لأ
له  و�آ عليه  الله  )صلى  عظم  الأ النبي  شتر  الأ مالك  عاصر  الهجرة،  قبل   )30 ـ   25(
له  و�آ عليه  الله  )صلى  النبي  عند  ذكر  وقد  حديثه،  يسمع  ولم  يره  لم  ولكنه  وسلم( 

بعدها  ما  شهادة  وهذه  حقاً  المؤمن  نه  �أ وسلم(:  له  و�آ عليه  الله  )صلى  فيه  فقال  وسلم( 

الردة  حروب  في  شاركوا  الذين  المجاهدين  بين  من  مالك  كان  شهادة، 

اليرموك  معركة  في  كبير  دور  له  كان  فقد  الإسلامية  الفتوحات  وفي 

صدق  لسان  شتر  الأ وكان  13هـ،  سنة  والروم  المسلمين  بين  دارت  التي 

من  الإسلامية  الدولة  اصاب  لما  المنكر،  عن  وينهى  بالمعروف  مر  في�أ

السلام(  )عليه  المؤمنين  مير  �أ للإمام  ولاءه  فكان  والانحراف  والفتن  الانشقاق 

الخلافة  توليه  قبل  قط  الإمام  يفارق  لم  وفياً  مخلصاً  جنديا  فكان  كبيرا 

على  والياً  جعله  36هـ  سنة  المسلمين  لخلافة  الإمام  تولي  وبعد   .. وبعدها 

بي  �أ بن  علي  المؤمنين  إمام  من  شهادة  ومعه  مصر  هل  �أ إلى  رسله  و�أ مصر 

طالب )عليه السلام(:

ولا  الخوف  يام  �أ ينام  لا  الله  عباد  من  عبداً  إليكم  بعثت  فقد  بعد  ما  )�أ

شد على الفجار من حريق النار(. عداء ساعات الروح، �أ ينكل من الأ

ول  الأ الجندي  وكان  الحقة  الخلافة  على  الإمام  بايع  من  ول  �أ مالك  يعتبر 

الجيش،  ميمنة  على  السلام(  )عليه  المؤمنين  مير  �أ جعله  وقد  حروبه  في  للإمام 

لولا  بمعاوية  يظفر  ن  �أ وكاد  معاوية  جيش  في  الفادحة  الخسائر  وقع  �أ وقد 

شتر لم ينخدع. نخذل الخوارج ولكن الأ فتنة معاوية برفع المصاحف و�أ

له(  و�آ عليه  الله  )صلى  ولرسوله  تعالى  لله  والطاعة  والعز  بالجهاد  حافلة  حياة  وبعد 

رذل  �أ يد  على  الشهادة  الله  رزقه  الإسلام  فترة  في  مشرق  وتاريخ  مر  الأ ولي  و�أ

طريق  عن  السم  له  معاوية  فدس  عليها،  ليولى  مصر  إلى  متجه  وهو  خلقه 

ودفن  37هـ  سنة  محتسباً  صابرا  مسموماً  فقضى  الخوارج  هل  �أ من  رجل 

في مصر فإنا لله وإنا إليه راجعون.

		 قسم الشؤون الفكرية والثقافية     					   
				       11 ذي القعدة 1431هـ  

شرف	 					            	 النجف الأ   
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السلام عليك

 يا وصي رسول رب العالمين

النبي  بعد  الله  خيرة  يا  عليك  السلام 

جمعين على الخلق �أ

با العترة الطاهرين السلام عليك يا �أ

يها النب�أ العظيم السلام عليك �أ

السلام عليك يا ولي الله المكرم

السلام عليك

بي طالب  مير المؤمنين علي بن �أ يا �أ

ورحمة الله وبركاته



10



11

الحارث  بن  مالك  الجليل  الصحابي  تولية  قصة  عن  سمعنا  ما  ك�ثيرا 

الامام  الرابع  الراشد  الخليفة  قبل  من  مصر  لولاية  عنه(  الله  )رضي  النخعي  الاشتر 

بولاية  ويكلّفه  اليه  يطلبه  علي  الإمام  رسل  �أ السلام(.  )عليه  طالب  بي  �أ بن  علي 

الامام  من  كان  وما  المسؤولية،  هذه  طبيعة  عن  نقاش  بينهما  فدار  مصر 

للوالي  عمل  منهاج  الحقيقة  في  هي  مطولة  رسالة  له  ك�تب  ن  �أ إلّا  علي 

مالك  الى  علي  الامام  »عهد  بـ  بعد  فيما  عُرفتْ  مصر  ولاية  على  الجديد 

شتر«.  الأ

المسؤولون  منها  ليستفيد  المنهاج  الرسالة  بهذه  التعريف  هنا  يهمنا  ما 

وانتهاءً  العمل  دائرة  الى  سرة  الأ من  ابتداءً  مسؤوليتهم  درجات  مختلف  في 

بالحكومة والدولة.

تقع  التي  القلزم  مدينة  مصر)في  في  مسموما  قُـتِـل  الجليل  الصحابي  هذا 

طلالها اليوم قرب مدينة السويس( في عام 37 للهجرة )657 م(.  �أ

في  يقع  مرقده  و  العجمي  بالسيد  مصر  في  اليوم  شتر  الأ مالك  يُعرَف 

قرية القلج بمحافظة القليوبية بمصر.
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النص الكامل 
بي طـالب )عليه السلام( لعـهـدِ الإمامِ عليّ بن �أ

شتر )رضي الله عنه(  إلى مالك الأ

حينما تم تعـيينه والياً على مصر
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مر الرسمي بالتعـيين والتكليف: الأ

حيم حمنِ الرَّ بِسمِ اِلله الرَّ

الْحَ������ارِثِ  بْ������نَ  مَالِ������كَ  مِنِي������نَ،  الْمُؤْ ميِ������رُ  �أَ عَلِ������يٌ  اِلله  عَبْ������دُ  بِ������هِ  مَ������رَ  �أَ مَ������ا  ه������ذَا 

هَ������ا،  عَدُوِّ وَجِهَ������ادَ  خَرَاجِهَ������ا،  جِبْ������وةَ  مِصْ������رَ:  هُ  وَلاَّ حِي������نَ  إِلَيْ������هِ،  عَهْ������دِهِ  فِ������ي  الاشْ������تَرَ 

هْلِهَا، وَعِمَارَةَ بِلَادِهَا. وَاسْتِصْلاحََ �أَ

مر بالتقيد بالقانون وضبط النفس: الأ

فَرَائِضِ������هِ  مِ������نْ  تَابِ������هِ:  ك�ِ فِ������ي  بِ������هِ  مَ������رَ  �أَ مَ������ا  بَ������اعِ  وَاتِّ طَاعَتِ������هِ،  وَإِيثَ������ارِ  اِلله،  بِتَقْ������وَى  مَ������رَهُ  �أَ

وَإِضَاعَتِهَ������ا،  جُحُودِهَ������ا  مَ������عَ  إِلاَّ  يَشْ������قَى  وَلَا  بَاعِهَ������ا،  بِاتِّ إِلاَّ  حَ������دٌ  �أَ يَسْ������عَدُ  لَا  تِ������ي  الَّ وَسُ������نَنِهِ، 

������لَ  فَّ تَك�َ قَ������دْ  اسْ������مُهُ،   
َّ

جَ������ل ������هُ،  فَإِنَّ وَلِسَ������انِهِ،  وَقَلْبِ������هِ  بَيَ������دِهِ  سُ������بْحَانَهُ  اَلله  يَنْصُ������رَ  نْ  وَ�أَ

هُ. عَزَّ بِنَصْرِ مَنْ نَصَرَهُ، وَإِعْزَازِ مَنْ �أَ

عِنْ������دَ  وَيَزَعَهَا)يك�فه������ا(  ������هَوَاتِ،  الشَّ عِنْ������دَ  نَفْسَ������هُ  يَكْسِ������رَ  نْ  �أَ مَ������رَهُ  وَ�أَ

������وءِ،  بِالسُّ ������ارَةٌ  مَّ �أَ فْ������سَ  النَّ فَ������إِنَّ  ربه������ا(،  وم�آ ش������هواتها  إل������ى  النف������س  الْجَمَحَاتِ)منازع������ات 

إِلاَّ مَا رَحِمَ اُلله.

اخذ العبرة ممن سبقه في الحكم:

مِ������نْ  قَبْلَ������كَ،   
ٌ

دُوَل عَلَيْهَ������ا  جَ������رَتْ  قَ������دْ  بِاَ��ل���د  إِلَ������ى  هْتُ������كَ  وَجَّ ق������دْ  ������ي  نِّ �أَ مَال������كُ،  يَ������ا  اعْلَ������مْ  ثُ������مَّ 

فِي������هِ  تَنْظُ������رُ  كُنْ������تَ  مَ������ا  مِثْ������لِ  فِ������ى  مُ������ورِكَ  �أُ مِ������نْ  يَنْظُ������رُونَ  ������اسَ  النَّ نَّ  وَ�أَ وَجَ������وْر،  عَ������دْل 

عَلَ������ى   
ُّ

يُسْ������تَدَل مَ������ا  فِيهِمْ،إِنَّ  
ُ

تَقُ������ول كُنْ������تَ  مَ������ا  فِي������كَ  وَيَقُولُ������ونَ  قَبْلَ������كَ،  الْ������وُلَاةِ  مُ������ورِ  �أُ مِ������نْ 

لْسُنِ عِبَادِهِ. الِحِينَ بِمَا يُجْرِي اُلله لَهُمْ عَلَى �أَ الصَّ

العمل الصالح والرحمة بالناس والعفو:

وَشُ������حَّ  هَ������وَاكَ،  فَامْلِ������كْ  الِ������حِ،  الصَّ الْعَمَ������لِ  ذَخِي������رَةُ  إِلَيْ������كَ  خَائِ������رِ  الذَّ حَ������بَّ  �أَ فَلْيَكُ������نْ 

فَيَم������ا  مِنْهَ������ا  الانْصَ������افُ  فْ������سِ  بِالنَّ ������حَّ  الشُّ فَ������إِنَّ  لَ������كَ،   
ُّ

يَحِ������ل لَا  ������ا  عَمَّ )ابتع������د(  بِنَفْسِ������كَ 

حْبَبْتَ وَكَرِهْتَ. �أَ

تَكُونَ������نَّ  وَلَا  بِهِ������مْ،  طْ������فَ  وَاللُّ لَهُ������مْ،  ������ةَ  وَالْـمَحَبَّ ������ةِ،  عِيَّ لِلرَّ حْمَ������ةَ  الرَّ قَلْبَ������كَ  شْ������عِرْ  وَ�أَ

وَإمّ������ا  ي������نِ،  الدِّ فِ������ي  لَ������كَ   
ٌ

�أَخ ������ا  إِمَّ صِنْفَ������انِ:  هُ������مْ  فَإِنَّ كْلَهُ������مْ،  �أَ تَغْتَنِ������مُ  ضَارِي������اً  سَ������بُعاً  عَلَيْهِ������مْ 



16

تَ������ى 
ْ

يُؤ  ،
ُ

الْعِلَ������ل لَهُ������مُ   
ُ

وَتَعْ������رِض  ،
ُ

لَ������ل الزَّ مِنْهُ������مُ  )يس������بق(  يَفْ������رُطُ  الْخَلْ������قِ،  فِ������ي  لَ������كَ  نَظِي������رٌ 

تُحِ������بُّ  ������ذِي  الَّ مِثْ������لَ  وَصَفْحِ������كَ  عَفْ������وِكَ  مِ������نْ  عْطِهِ������مْ  فَ�أَ وَالْخَطَ������اَ،  الَعَمْ������دِ  فِ������ي  يْدِيهِ������مْ  �أَ عَلَ������ى 

فَوْقَ������كَ،  عَلَيْ������كَ  الامْ������رِ  وَالِ������ي  وَ  فَوْقَهُ������مْ،  ������كَ  فَإِنَّ وَصَفْحِ������هِ،  عَفْ������وِهِ  مِ������نْ  اُلله  يُعْطِيَ������كَ  نْ  �أَ

كَ!  وَاُلله فَوْقَ مَنْ وَلاَّ

مصالحه������م(  بتدبي������ر  والقي������ام  م������رك  �أ ك�فاي������ة  من������ك  )طل������ب  فَاكَ  اسْ������تَك�ْ وَقَ������دِ 

مْرَهُمْ، وَابْتَلَاكَ بِهِمْ. �أَ

إطاعة القانون وعدم التكبر:

������هْ  فَإِنَّ والج������ور(،  بالظل������م  ش������ريعته  )مخالف������ة  اِلله  لِحَ������رْبِ  نَفْسَ������كَ  تَنْصِبَ������نَّ  وَلَا 

وَرَحْمَتِ������هِ.  عَفْ������وِهِ  عَ������نْ  بِ������كَ  غِنَ������ى  وَلَا  به������ا(،  ل������ك  طاق������ة  لا  ي  )�أ بِنِقْمَتِ������هِ  لَ������كَ  لَايَ������دَيْ 

إِلَ������ى  تُسْ������رِعَنَّ  وَلَا  بِعُقُوبَ������ة،  بزه������و(  )تف������رح  تَبْجَحَ������نَّ  وَلَا  عَفْ������و،  عَلَ������ى  تَنْدَمَ������نَّ  وَلَا 

وَلَا  )متس������عا(،  مَنْدُوحَ������ةً  مِنْهَ������ا  وَجَ������دْتَ  الغض������ب(  عن������د  الح������دة  م������ن  )يب������در  بَ������ادِرَة 

فِ������ي  الفس������اد(  )إدخ������ال   
ٌ

إِدْغَ������ال ذلِ������كَ  فَ������إِنَّ  طَ������اعُ،  فَ�أُ مُ������رُ  �آ رٌ)مس������لط(  مُؤَمَّ ������ي  إِنِّ  : تَقُولَ������نَّ

بتب������دل  الده������ر  )حادث������ات  الْغِـيَــ������رِ  مِ������نَ  بٌ  وَتَقَ������رُّ ي������نِ،  لِلدِّ )مضعف������ة(  وَمَنْهَكَ������ةٌ  الْقَلْ������بِ، 

الدول(.

مَخِيلَ������ةً  وْ  �أَ )الكبري������اء(  هَ������ةً  بَّ �أُ سُ������لْطَانِكَ  مِ������نْ  فِي������هِ  نْ������تَ  �أَ مَ������ا  لَ������كَ  حْ������دَثَ  �أَ وَإِذَا 

تَقْ������دِرُ  لَا  مَ������ا  عَلَ������ى  مَنْ������كَ  وَقُدْرَتِ������هِ  فَوْقَ������كَ،  اِلله  مُلْ������كِ  عِظَ������مِ  إِلَ������ى  فَانْظُ������رْ  )الخيا��ل���ء(، 

)النش������وز  طِمَاحِ������كَ  مِ������نْ  إِلَيْ������كَ  )يخف������ض(  يُطَامِ������نُ  ذلِ������كَ  فَ������إِنَّ  نَفْسِ������كَ،  مِ������نْ  عَلَيْ������هِ 

عَ������زَبَ  بِمَ������ا  إِلَيْ������كَ  )يرج������ع(  يَفِ������يءُ  )الح������دة(،  غَرْبِ������كَ  مِ������نْ  عَنْ������كَ  ������فُّ  وَيَك�ُ والجم������اح(، 

)غاب( عَنْكَ مِنْ عَقْلِكَ!

العدل والإنصاف، وظلم العـباد:

اَلله  فَ������إِنَّ  جَبَرُوتِ������هِ،  فِ������ي  بِ������هِ  هَ  شَ������بُّ وَالتَّ عَظَمَتِ������هِ،  فِ������ي  اِلله  )الس������مو(  وَمُسَ������امَاةَ  ������اكَ  إِيَّ

 مُخْتَال.
َّ

ار، وَيُهِينُ كُل  جَبَّ
َّ

 كُل
ُّ

يُذِل

فِي������هِ  لَ������كَ  وَمَ������نْ  هْلِ������كَ،  �أَ ������ةِ  خَاصَّ وَمِ������نْ  نَفْسِ������كَ،  مِ������نْ  ������اسَ  النَّ نْصِ������فِ  وَ�أَ اَلله  نْصِ������فِ  �أَ

كَانَ  اِلله  عِبَ������ادَ  ظَلَ������مَ  وَمَ������نْ  تَظْلِ������مْ،  تَفْعَ������لْ  إِلاَّ  ������كَ  فَإِنَّ تِ������كَ،  رَعِيَّ مِ������نْ  الي������ه(  )تمي������ل  هَ������وىً 

لله  وَكَانَ  تَ������هُ،  حُجَّ بط������ل(  )�أ دْحَ������ضَ  �أَ اُلله  خَاصَمَ������هُ  وَمَ������نْ  عِبَ������ادِهِ،  دُونَ  خَصْمَ������هُ  اُلله 

ى يَنْزعَ )يقلع عن ظلمه( وَيَتُوبَ. حَرْباً حَتَّ
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ظُلْ������م،  عَلَ������ى  إِقَامَ������ة  مِ������نْ  نِقْمَتِ������هِ  وَتَعْجِي������لِ  اِلله  نِعْمَ������ةِ  تَغْيِي������رِ  إِلَ������ى  دْعَ������ى  �أَ شَ������يْءٌ  وَلَيْ������سَ 

الِمِينَ بِالْمِرْصَادِ. فَإِنَّ اَلله سَميِعٌ دَعْوَةَ الْمضطهدِينَ، وَهُوَ لِلظَّ

 

سُخْــط الناس:

جْمَعُهَ������ا  وَ�أَ الْعَ������دْلِ،  فِ������ي  هَ������ا  عَمُّ وَ�أَ  ، الْحَ������قِّ فِ������ي  وْسَ������طُهَا  �أَ إِلَيْ������كَ  الْامُ������ورِ  حَ������بَّ  �أَ وَلْيَكُ������نْ 

برضاه������م(،  )يذه������ب  ������ةِ  الْخَاصَّ بِرِضَ������ى  يُجْحِ������فُ  ������ةِ  الْعَامَّ سُ������خْطَ  فَ������إِنَّ  ������ةِ،  عِيَّ الرَّ لِرِضَ������ى 

ةِ.  ةِ يُغْتَفَرُ مَعَ رِضَى الْعَامَّ وَإِنَّ سُخْطَ الْخَاصَّ

مَعُونَ������ةً   
َّ

قَ������ل وَ�أَ خَ������اءِ،  الرَّ فِ������ي  ونَ������ةً 
ُ

مَؤ الْوَالِ������ي  عَلَ������ى  ثْقَ������لَ  �أَ ������ةِ،  عِيَّ الرَّ مِ������نَ  حَ������دٌ  �أَ وَلَيْ������سَ 

ف������ي  والش������دة  بِالالْحَافِ)الالح������اح  لَ  سْ�������أَ وَ�أَ لِلانْصَ������افِ،  كْ������رَهَ  وَ�أَ الْبَاَ��ل���ءِ،  فِ������ي  لَ������هُ 

صَبْ������راً  ضْعَ������فَ  وَ�أَ الْمَنْ������عِ،  عِنْ������دَ  عُ������ذْراً  بْطَ�������أَ  وَ�أَ الاعْطَ������اءِ،  عِنْ������دَ  شُ������كْراً   
َّ

قَ������ل وَ�أَ الس������ؤال(، 

)جماع������ة(  وَجِمَ������اعُ  ي������نِ،  الدِّ عم������اد  مَ������ا  وَإِنَّ ������ةِ،  الْخَاصَّ هْ������لِ  �أَ مِ������نْ  هْ������رِ  الدَّ ������اتِ  مُلِمَّ عِنْ������دَ 

لَهُ������مْ،  )المي������ل(  صِغْ������وُكَ  فَلْيَكُ������نْ  ������ةِ،  الامَّ مِ������نَ  ������ةُ  الْعَامَّ لِلاعْ������دَاءِ،  ةُ  وَالْعُ������دَّ الْمُسْ������لِمِينَ، 

وَمَيْلُكَ مَعَهُمْ.

لِمَعَائِ������بِ  طْلَبُهُ������مْ  �أَ عِنْ������دَكَ،  بغضه������م(  )�أ هُمْ  شْ������نَ�أَ وَ�أ مِنْ������كَ،  تِ������كَ  رَعِيَّ بْعَ������دَ  �أَ وَلْيَكُ������نْ 

������ا  عَمَّ تَكْشِ������فَنَّ  فَاَ��ل���  سَ������تَرَهَا،  مَ������نْ   
ُّ

حَ������ق �أَ الْوَالِ������ي  عُيُوب������اً،  ������اسِ  النَّ ف������ي  ف������إنَّ  ������اسِ،  النَّ

مَ������ا  عَلَ������ى  يَحْكُ������مُ  وَاُلله  لَ������كَ،  ظَهَ������رَ  مَ������ا  تَطْهِي������رُ  عَلَيْ������كَ  مَ������ا  فَإنَّ مِنْهَ������ا،  عَنْ������كَ  غَ������ابَ 

مِ������نْ  سَ������تْرَهُ  تُحِ������بُّ  م������ا  مِنْ������كَ  اُلله  يَسْ������تُرِ  اسْ������تَطَعْتَ  مَ������ا  الْعَ������وْرَةَ  فَاسْ������تُرِ  عَنْ������كَ،  غَ������ابَ 

تِكَ. رَعِيَّ

المُخبِر والواشي:

الن������اس  قل������وب  م������ن  الاحق������اد  عق������د  حِقْد)احل������ل  كُلِّ  عُقْ������دَةَ  ������اسِ  النَّ عَ������نِ  طْلِ������قْ  �أَ

وَتَغَ������ابَ  وِتْر)الع������داوة(،  كُلِّ  سَ������بَبَ  عَنْ������كَ  وَاقْطَ������عْ  معه������م(،  الس������يرة  بحس������ن 

فَ������إِنَّ  سَ������اع،  تَصْدِي������قِ  إِلَ������ى  تَعْجَلَ������نَّ  وَلَا  لَ������كَ،  يَضِحُ)يظه������ر(  لَا  مَ������ا  كلِّ  عَ������نْ  )تغافَ������لْ( 

اصِحِينَ. هَ بِالنَّ ، وَإِنْ تَشَبَّ
ٌ

اعِيَ)النمام بمعائب الناس( غَاش السَّ

المستشار البخيل والجبان:

بالب������ذل(،  الْفَضْلِ)الاحس������ان  عَ������نِ  بِ������كَ   
ُ

يَعْ������دِل بَخِياً��ل���  مَشُ������ورَتِكَ  فِ������ي  تُدْخِلَ������نَّ  وَلَا 

وَلَا  الامُ������ورِ،  عَ������نِ  فُ������كَ  يُضعِّ جَبَان������اً  وَلَا  بذل������ت(،  ل������و  من������ه  الْفَقْرَ)يخوف������ك  وَيَعِ������دُكَ 
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وَالْجُبْ������نَ  الْبُخْ������لَ  فَ������إِنَّ  بِالْجَ������وْرِ،  الح������رص(  )اش������د  ������رَه  الشَّ لَ������كَ  ������نُ  يُزَيِّ حَرِيص������اً 

نِّ بِالِله. ى يَجْمَعُهَا سُوءُ الظَّ وَالْحِرْصَ غَرَائِزُ)طبائع متفرقة( شَتَّ

عدم استخدام مسؤول سابق خائن لشعـبه:

الْاثَ������امِ،  فِ������ي  شَ������رِكَهُمْ  وَمَ������نْ  وَزِي������راً،  قَبْلَ������كَ  لِلاشْ������رَارِ  كَانَ  مَ������نْ  وُزَرَائِ������كَ  شَ������رُّ 

ثَمَةِ)المذنبي������ن(،  الا  عْ������وَانُ  �أَ هُ������مْ  فَإِنَّ وحاش������يته(،  )خاصت������ه   ً بِطَانَ������ة  لَ������كَ  يَكُونَ������نَّ  فَاَ��ل��� 

وَنَفَاذِهِ������مْ،  رَائِهِ������مْ  �آ  
ُ

مِثْ������ل لَ������هُ  ������نْ  مِمَّ الْخَلَ������فِ  خَيْ������رَ  مِنْهُ������مْ  وَاجِ������دٌ  نْ������تَ  وَ�أَ لَمَ������ةِ،  الظَّ وَإِخْ������وَانُ 

������نْ  مِمَّ ثَامِهِ������مْ،  �آ وَ  وْزَارِهِمْ)الذن������وب(  وَ�أَ والاث������م(  صَارِهِمْ)الذن������ب  �آ  
ُ

مِثْ������ل عَلَيْ������هِ  وَلَيْ������سَ 

ونَ������ةً، 
ُ

مَؤ عَلَيْ������كَ  خَ������فُّ  �أَ ولئِ������كَ  �أُ إِثْمِ������هِ،  عَلَ������ى  ثِم������اً  �آ وَلَا  ظُلْمِ������هِ،  عَلَ������ى  ظَالِم������اً  يُعَ������اوِنْ  لَ������مْ 

والمحب������ة(،  إِلْفاً)الالف������ة  لِغَيْ������رِكَ   
ُّ

قَ������ل وَ�أَ عَطْف������اً،  عَلَيْ������كَ  حْنَ������ى  وَ�أَ مَعُونَ������ةً،  لَ������كَ  حْسَ������نُ  وَ�أَ

قْوَلَهُ������مْ  �أَ عِنْ������دَكَ  ثَرُهُ������مْ  �آ لْيَكُ������نْ  ثُ������مَّ  وَحَفَلَاتِ������كَ،  لِخَلَوَاتِ������كَ  ������ةً  خَاصَّ ولئِ������كَ  �أُ خِ������ذْ  فَاتَّ

لِاوْلِيَائِ������هِ،  اُلله   َ كَ������رِه  ������ا  مِمَّ مِنْ������كَ  يَكُ������ونُ  فِيَم������ا  مُسَ������اعَدَةً  هُ������مْ  قَلَّ و�أَ لَ������كَ،  الْحَ������قِّ  بِمُ������رِّ 

وَاقِعاً ذلِكَ مِنْ هَوَاكَ حَيْثُ وَقَعَ.

استخدام التقاة الصادقين:

وَلَا  يُطْ������رُوكَ  لاَّ  �أَ عَلَ������ى  ده������م(  رُضْهُمْ)ع������وّ  ثُ������مَّ  ������دْقِ،  وَالصِّ الْ������وَرعَِ  هْ������لِ  بِ�أَ وَالْصَ������قْ 

تَفْعَلْ������هُ،  لَ������مْ  بِبَاطِ������ل  فعلت������ه(  تك������ن  ول������م  الي������ك  عظي������م  عم������ل  بنس������بة  حُوكَ)يفرح������وك  يُبَجِّ

ةِ)الكِبْر(. هْوَ)العُجْب(، وَتُدْنِي مِنَ الْعِزَّ ثْرَةَ الْاطْرَاءِ تُحْدِثُ الزَّ فَإِنَّ ك�َ

الإحسان وحسن الظن:

تَزْهِي������داً  ذلِ������كَ  فِ������ي  فَ������إِنَّ  سَ������وَاء،  بِمَنْزِلَ������ة  عِنْ������دَكَ  وَالْمُسِ������يءُ  الْـمُحْسِ������نُ  يَكُونَ������نَّ  وَلَا 

كُلاًّ  لْ������زِمْ  وَ�أَ الاسَ������اءَةِ،  عَلَ������ى  الاسَ������اءَةِ  لِاهْ������لِ  الاحْسَ������انِ،تَدْرِيباً  فِ������ي  الاحْسَ������انِ  لِاهْ������لِ 

لْزَمَ نَفْسَهُ. مِنْهُمْ مَا �أَ

إحْسَ������انِهِ  مِ������نْ  تِ������هِ  بِرَعِيَّ  ٍ وَال  ظَ������نِّ  حُسْ������نِ  إِلَ������ى  دْعَ������ى  بِ�أَ شَ������يْءٌ  لَيْ������سَ  ������هُ  نَّ �أَ وَاعْلَ������مْ 

لَيْ������سَ  مَ������ا  عَلَ������ى  اهُ������مْ  إِيَّ اسْ������تِكْرَاهِهِ  وَتَ������رْكِ  عَلَيْهِ������مْ،  ونَ������اتِ 
ُ

الْمَؤ وَتَخْفِيفِ������هِ  إِلَيْهِ������مْ، 

������نِّ  الظَّ حُسْ������نُ  بِ������هِ  لَ������كَ  يَجَتَمِ������عُ  مْ������رٌ  �أَ ذلِ������كَ  فِ������ي  مِنْ������كَ  فَلْيَكُ������نْ  )عنده������م(،  قِبَلَهُ������مْ  ل������هُ 

مَ������نْ   
َّ

حَ������ق �أَ وَإِنَّ  طَوِياً��ل���،  نَصَباً)التع������ب(  عَنْ������كَ  يَقْطَ������عُ  ������نِّ  الظَّ حُسْ������نَ  فَ������إِنَّ  تِ������كَ،  بِرَعِيَّ

سَ������اءَ  لَمَ������نْ  بِ������هِ  ������كَ  ظَنُّ سَ������اءَ  مَ������نْ   
َّ

حَ������ق �أَ وَإِنَّ  عِنْ������دَهُ،  كَ 
ُ

بَاَ��ل���ؤ حَسُ������نَ  لَمَ������نْ  بِ������هِ  ������كَ  ظَنُّ حَسُ������نَ 
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كَ )صنيعك وفعلك( عِنْدَهُ.
ُ

بَلَاؤ

إدامة العمل الجيد السابق:

الالْفَ������ةُ،  بِهَ������ا  وَاجْتَمَع������تْ  ������ةِ،  الامَّ ه������ذِهِ  صُ������دُورُ  بِهَ������ا  عَمِ������لَ  صَالِحَ������ةً  ةً  سُ������نَّ تَنْقُ������ضْ  وَلَا 

������نَنِ،  السُّ تِلْ������كَ  مَاضِ������ي  مِ������نْ  بِشَ������يء  تَضُ������رُّ  ةً  سُ������نَّ تُحْدِثَ������نَّ  ������ةُ،لَا  عِيَّ الرَّ عَلَيْهَ������ا  وَصَلَحَ������تْ 

هَا، وَالْوِزْرُ عَلَيْكَ بِمَا نَقَضْتَ مِنْهَا. فَيَكُونَ الاجْرُ بِمَنْ سَنَّ

مجالسة العلماء والخبراء:

مَ������ا  تَثْبِي������تِ  فِ������ي  الْحُكَمَ������اءِ،  )مجالس������ة(  وَمُنَافَثَ������ةَ  الَعُلَمَ������اءِ،  مُدَارَسَ������ةَ  ثِ������رْ  ك�ْ وَ�أَ

اسُ قَبْلَكَ. مْرُ بِلَادِكَ، وَإِقَامَةِ مَا اسْتَقَامَ بِهِ النَّ صَلَحَ عَلَيْهِ �أَ

عَ������نْ  بِبَعْضِهَ������ا  غِنَ������ى  وَلَا  بِبَعْ������ض،  إلاَّ  بَعْضُهَ������ا  يَصْلُ������حُ  لَا  طَبَقَ������اتٌ  ������ةَ  عِيَّ الرَّ نَّ  �أَ وَاعْلَ������مْ 

الْعَ������دْلِ،  قُضَ������اةُ  وَمِنْهَ������ا  ������ةِ،  وَالْخَاصَّ ������ةِ  الْعَامَّ ������ابُ  تَّ ك�ُ اِلله،مِنْهَ������ا  جُنُ������ودُ  فَمِنْهَ������ا  بَعْ������ض: 

������ةِ  مَّ الذِّ هْ������لِ  �أَ مِ������نْ  وَالْخَ������راجِ  الْجِزْيَ������ةِ   
ُ

هْ������ل �أَ وَمِنْهَ������ا  فْ������قِ،  وَالرِّ الانْصَ������افِ   
ُ

������ال عُمَّ وَمِنهَ������ا 

ذَوِي  مِ������نْ  ������فْلَى  السُّ بَقَ������ةُ  الطَّ وَمِنهَ������ا  نَاعَ������اتِ،  الصِّ  
ُ

هْ������ل وَ�أَ ������ارُ  جَّ التُّ وَمِنْهَ������ا  ������اسِ،  النَّ وَمُسْ������لِمَةِ 

وَوَضَ������عَ  الح������ق(،  م������ن  )نصيب������ه  سَ������هْمَهُ  اُلله  ى  سَ������مَّ قَ������دْ   
ٌّ

وَكُل وَالْمَسْ������كَنَةِ،  الْحَاجَ������ةِ 

هِ عَهْداً مِنْهُ عِنْدَنَا مَحْفُوظاً. ةِ نَبِيِّ وْ سُنَّ تَابِهِ �أَ هِ وَفَرِيضَتِهِ فِي ك�ِ عَلَى حَدِّ

منية والقضاء: جهزة الأ الأ

 
ُ

وَسُ������بُل ي������نِ،  الدِّ وعِ������زُّ  الْ������وُلَاةِ،  وَزَيْ������نُ  ������ةِ،  عِيَّ الرَّ حُصُ������ونُ  اِلله،  بِ������إِذْنِ  فَالْجُنُ������ودُ، 

ةُ إِلاَّ بِهِمْ. عِيَّ الامْنِ، وَلَيْسَ تَقُومُ الرَّ

فِ������ي  بِ������هِ  يَقْ������وَوْنَ  ������ذِي  الَّ الْخَ������رَاجِ  مِ������نَ  لَهُ������مْ  اُلله  يُخْ������رِجُ  بِمَ������ا  إِلاَّ  لِلْجُنُ������ودِ  قِ������وَامَ  لَا  ثُ������مَّ 

حَاجَتِهِ������مْ  وَرَاءِ  مِ������نْ  وَيَكُ������ونُ  يصْلَحهُ������مْ،  فِيَم������ا  عَلَيْ������هِ  وَيَعْتَمِ������دُونَ  عَدُوِهِ������مْ،  جِهَ������ادِ 

)يقضي حوائجهم(.

������الِ  وَالْعُمَّ الْقُضَ������اةِ  مِ������نَ  الِ������ثِ  الثَّ نْ������فِ  بِالصِّ إِلاَّ  نْفَيْ������نِ  الصِّ لِهذَيْ������نِ  قِ������وَامَ  لَا  ثُ������مَّ 

مِ������نْ  وَيَجْمَعُ������ونَ  القضائي������ة(،  )العق������ود  الْمَعَاقِ������دِ  مِ������نَ  يُحْكِمُ������ونَ  لِمَ������ا  ������ابِ،  تَّ وَالْك�ُ

هَا. الْمَنَافِعِ، وَيُؤْتَمَنُونَ عَلَيْهِ مِنْ خَوَاصِّ الامُورِ وَعَوَامِّ
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مراعاة التجار والكسبة:

يَجْتَمِعُ������ونَ  فِيَم������ا  نَاعَ������اتِ،  الصِّ وَذَوِي  ������ارِ  جَّ بِالتُّ إِلاَّ  جَمِيع������اً  لَهُ������مْ  قِ������وَامَ  وَلَا 

مِ������نَ  فُونَهُ������مْ  وَيَك�ْ سْ������وَاقِهِمْ،  �أَ مِ������نْ  وَيُقِيمُونَ������هُ  )المناف������ع(،  مَرَافِقِهِ������مْ  مِ������نْ  عَلَيْ������هِ 

 غَيْرِهِمْ.
ُ

يْدِيهِمْ ممّا لَا يَبْلُغُهُ رِفْق قِ)التكسب( بِ�أَ رَفُّ التَّ

مراعاة المستضعفين من الناس:

رِفْدُهُ������مْ   
ُّ

يَحِ������ق ذِي������نَ  الَّ وَالْمَسْ������كَنَةِ  الْحَاجَ������ةِ  هْ������لِ  �أَ مِ������نْ  ������فْلَى  السُّ بَقَ������ةُ  الطَّ ثُ������مَّ 

)مساعدتهم وصلتهم( وَمَعُونَتُهُمْ.

وَفِي اِلله لِكُلّ سَعَةٌ، وَلِكُلٍّ عَلَى الْوَالِي حَقٌ بِقَدْرِ مَا يُصْلِحُهُ.

بِالاهْتِم������امِ  إِلاَّ  ذلِ������كَ  مِ������نْ  اُلله  لْزَمَ������هُ  �أَ مَ������ا  حَقِيقَ������ةِ  مِ������نْ  الْوَالِ������ي  يَخْ������رُجُ  ]وَلَيْ������سَ   

خَ������فَّ  فِيَم������ا  عَلَيْ������هِ  بْ������رِ  وَالصَّ  ، الْحَ������قِّ لُ������زُومِ  عَلَ������ى  نَفْسِ������هِ  وَتَوْطِي������نِ  بِ������الِله،  وَالاسْ������تِعَانَةِ 

وْ ثَقُلَ[. عَلَيْهِ �أَ

قيادة الجيش:

نْقَاهُ������مْ  ]وَ�أَ وَلِامَامِ������كَ،  وَلِرَسُ������ولِهِ  لله  نَفْسِ������كَ  فِ������ي  نْصَحَهُ������مْ  �أَ جُنُ������ودِكَ  مِ������نْ  فَ������وَلِّ 

الْغَضَ������بِ،  عَ������نِ  يُبْطِ������ىءُ  ������نْ  مِمَّ )العاق������ل(  حِلْم������اً  فْضَلَهُ������مْ  وَ�أَ تقي������ا(،  )مؤتمن������ا  [جَيْب������اً 

عنه������م  )يتجاف������ى  الاقْوِيَ������اءِ  عَلَ������ى  وَيَنْبُ������و  عَفَ������اءِ،  بِالضُّ فُ  وَيَ������رْ�أَ الْعُ������ذْرِ،  إِلَ������ى  وَيَسْ������تَرِيحُ 

عْفُ. نْ لَا يُثِيرُهُ الْعُنْفُ، وَلَا يَقْعُدُ بِهِ الضَّ ويبعد(، وَمِمَّ

رعاية وجهاء الناس:

������وَابِقِ  وَالسَّ الِحَ������ةِ،  الصَّ الْبُيُوتَ������اتِ  هْ������لِ  وَ�أَ وَالْاحْسَ������ابِ،  الْمُ������رُوءَاتِ  بَ������ذَوِي  الْصَ������قْ  ثُ������مَّ 

مِ������نَ  جِمَ������اعٌ  هُ������مْ  فَإِنَّ ������ماحَةِ،  وَالسَّ ������خَاءِ  وَالسَّ ������جَاعَةِ،  وَالشَّ جْ������دَةِ  النَّ هْ������لِ  �أَ ثُ������مَّ  الْحَسَ������نَةِ، 

الْكَرَمِ )مجموع منه(، وَشُعَبٌ )جمع شعبة( مِنَ الْعُرْفِ )المعروف(.

)يعظُ������م(  يَتَفَاقَمَ������نَّ  وَلَا  وَلَدِهِمَ������ا،  مِ������نْ  الْوَالِ������دَانِ  ������دُهُ  يَتَفَقَّ مَ������ا  مُورِهِ������مْ  �أُ مِ������نْ  ������دْ  تَفَقَّ ثُ������مَّ 

بس������يطا(  )تس������تصغرلطفا  لُطْف������اً  تَحْقِ������رَنَّ  وَلَا  بِ������هِ،  يْتَهُ������مْ  قَوَّ شَ������يْءٌ  نَفْسِ������كَ  فِ������ي 

������نِّ  الظَّ وَحُسْ������نِ  لَ������كَ،  صِيحَ������ةِ  النَّ بَ������ذْلِ  إِلَ������ى  لَهُ������مْ  دَاعِيَ������ةٌ  ������هُ  فَإِنَّ  ،
َّ

قَ������ل وَإِنْ  بِ������هِ  تَعَاهَدْتَهُ������مْ 

بِكَ.



21

مِ������نْ  لِلْيَسِ������يرِ  فَ������إِنَّ  جَسِ������يمِهَا،  عَلَ������ى  ������كَالًا  اتِّ مُورِهِ������مُ  �أُ لَطيِ������فِ  ������دَ  تَفَقُّ تَ������دَعْ  وَلَا 

لُطْفِكَ مَوْضِعاً يَنْتَفِعُونَ بِهِ، وَلِلْجَسِيمِ مَوْقِعاً لَا يَسْتَغْنُونَ عَنْهُ.

صفاة قادة الجيش ورعايتهم للجنود:

وَاسَ������اهُمْ  مَ������نْ  عِنْ������دَكَ  جُنْ������دِكَ  رُؤوسِ  منزل������ة(  عل������ى  و�أ فض������ل  )�أ ثَ������رُ  �آ وَلْيَكُ������نْ 

عليه������م  ف������اض  )�أ جِدَتِ������هِ  مِ������نْ  عَلَيْهِ������مْ   فْضَ������لَ  وَ�أَ مَعُونَتِ������هِ،  فِ������ي  له������م(  بمعونت������ه  )س������اعدهم 

ف������ي  يبق������ى  م������ن  )وه������و  هْلِيهِ������مْ  �أَ خُلُ������وفِ  مِ������نْ  وَرَاءَهُ������مْ  مَ������نْ  يَسَ������عُ  يَسَ������عُهُمْ  بِمَ������ا  غن������اه(  م������ن 

وَاحِ������داً  هَمّ������اً  هُ������مْ  هَمُّ يَكُ������ونَ  ������ى  حَتَّ الرج������ال(،  س������فر  بع������د  والعَجَ������زَة  النس������اء  م������ن  الح������ي 

، فَإِنَّ عَطْفَكَ عَلَيْهِمْ يَعْطِفُ قُلُوبَهُمْ عَلَيْكَ. فِي جِهَادِ الْعَدُوِّ

العـدل والتواصل مع الناس:

ةِ  مَ������وَدَّ وَظُهُ������ورُ  الْبِاَ��ل���دِ،  فِ������ي  الْعَ������دْلِ  اسْ������تِقَامَةُ  الْ������وُلَاةِ  عَيْ������نِ  ةِ  قُ������رَّ فْضَ������لَ  �أَ ]وَإِنَّ   

نَصِيحَتُهُ������مْ  تَصِ������حُّ  وَلَا  صُدُورِهِ������مْ،[  بَسَاَ��ل���مَةِ  إِلاَّ  تُهُ������مْ  مَوَدَّ تَظْهَ������رُ  لَا  ������هُ  وَإِنَّ ������ةِ،  عِيَّ الرَّ

دُوَلِهِ������مْ،  اسْ������تِثْقَالِ  ������ةِ  وَقِلَّ مُورِهِ������مْ،  �أُ وُلَاةِ  عَلَ������ى  وصان������ه(  حفظ������ه  )بمعن������ى  بِحِيطَتِهِ������مْ  إِلّا 

تِهِمْ. وَتَرْكِ اسْتِبْطَاءِ انْقِطَاعِ مُدَّ

بْل������ى  �أَ مَ������ا  وَتَعْدِي������دِ  عَلَيْهِ������مْ،  نَ������اءِ  الثَّ حُسْ������نِ  فِ������ي  وَوَاصِ������لْ  مَالِهِ������مْ،  �آ فِ������ي  فَافْسَ������حْ 

فْعَالِهِ������مْ  �أَ لِحُسْ������نِ  كْ������رِ  الذِّ ثْ������رَةَ  ك�َ فَ������إِنَّ  مِنْهُ������مْ،  العظيم������ة(  الاعم������ال  ه������ل  )�أ ذَوُوالْبَاَ��ل���ءِ 

خرالقاعد(، إِنْ شَاءَ اُلله. اكِلَ )المت�أ  النَّ
ُ

ض جَاعَ، وَتُحَرِّ تَهُزُّ الشُّ

)صنيع������ه(  امْ������رِىء  بَاَ��ل���ءَ  ������نَّ  تَضُمَّ وَلَا  بْل������ى،  �أَ مَ������ا  مِنْهُ������مْ  امْ������رِىء  لِ������كُلِّ  اعْ������رِفْ  ثُ������مَّ 

إِلَ������ى  امْ������رِىء  شَ������رَفُ  ������كَ  يَدْعُوَنَّ وَلَا  بَلَائِ������هِ،  غَايَ������ةِ  دُونَ  بِ������هِ  ������رَنَّ  تُقَصِّ وَلَا  غَيْ������رِهِ،  إِلَ������ى 

مِ������نْ  تَسْ������تَصْغِرَ  نْ  �أَ إِلَ������ى  امْ������رِىء  وَلَاضَعَ������ةُ  صَغِي������راً،  كَانَ  مَ������ا  بَلَائِ������هِ  مِ������نْ  تُعْظِ������مَ  نْ  �أَ

بَلَائِهِ ماكَانَ عَظيِماً.

وَيَشْ������تَبِهُ  الجس������ام(،  )الام������ور  الْخُطُ������وبِ  مِ������نَ  يُضْلِعُ������كَ  مَ������ا  وَرَسُ������ولِهِ  الله  إِلَ������ى  وَارْدُدْ 

ذِي������نَ  الَّ هَ������ا  يُّ �أَ )يَ������ا  إِرْشَ������ادَهُمْ:  حَ������بَّ  �أَ لِقَ������وْم  س������بحانه  اُلله  قَ������الَ  فَقَ������دْ  الامُ������ورِ،  مِ������نَ  عَلَيْ������كَ 

فِ������ي  تَنَازَعْتُ������مْ  فَ������إنْ  مِنْكُ������مْ  الامْ������رِ  ولِ������ي  وَ�أُ سُ������ولَ  الرَّ طِيعُ������وا  وَ�أَ اَلله  طِيعُ������وا  �أَ مَنُ������وا  �آ

تَابِ������هِ  ك�ِ بِمُحْكَ������مِ  الاخْ������ذُ  اِلله:  إِلَ������ى  دُّ  فَال������رَّ سُ������ولِ(،  وَالرَّ اِلله  إِلَ������ى  وهُ  فَ������رُدُّ شَ������يْء 

قَةِ. تِهِ الْجَامِعةِ غَيْرِ الْمُفَرِّ سُولِ: الاخْذُ بِسُنَّ دُّ إِلَى الرَّ )نصّه الصريح(، وَالرَّ
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اختيار المدراء والقضاة:

 
ُ

تَضِي������ق لَا  ������نْ  مِمَّ نَفْسِ������كَ،  فِ������ي  تِ������كَ  رَعِيَّ فْضَ������لَ  �أَ ������اسِ  النَّ بَيْ������نَ  لِلْحُكْ������مِ  اخْتَ������رْ  ثُ������مَّ 

وَلَا  ي������ه(،  ر�أ عل������ى  ص������رّ  و�أ الخصوم������ة،  ف������ي  )ل������جّ  الْخُصُ������ومُ  كُ������هُ  تُمَحِّ وَلَا  الامُ������ورُ،  بِ������هِ 

يَحْصَ������رُ)لا  وَلَا   ،) الخط�������أ ف������ي  )الس������قطة  ������ةِ  لَّ
الزَّ فِ������ي  ويسترس������ل(  )يس������تمر  يَتَم������ادَى 

وَلَا  عَرَفَ������هُ،  إذَا  الْحَ������قِّ  إِلَ������ى  الح������ق(  إل������ى  )الرج������وع  الْفَ������يْءِ  مِ������نَ  المنط������ق(  ف������ي  يعي������ا 

بع������ده(،  و�أ قرب������ه  )�أ قصَ������اهُ  �أَ دُونَ  فَهْ������م  دْنَ������ى  بِ�أَ تَفِ������ي  يَك�ْ وَلَا  طَمَ������ع،  عَلَ������ى  نَفْسُ������هُ   تُشْ������رِفُ 

والضج������ر(  )المل������ل  م������اً  تَبَرُّ هُ������مْ  قَلَّ وَ�أَ بِالْحُجَ������جِ،  خَذَهُ������مْ  وَ�آ  ، ������بُهَاتِ  الشُّ فِ������ي  وْقَفَهُ������مْ  �أَ

قطعه������م  )�أ صْرَمَهُ������مْ  وَ�أَ الامُ������ورِ،  ������فِ  تَكَشُّ عَلَ������ى  صْبَرَهُ������مْ  وَ�أَ الْخَصْ������مِ،  بِمُرَاجَعَ������ةِ 

)لا  إطْ������رَاءٌ  يَزْدَهِي������هِ  لَا  ������نْ  مِمَّ الْحُكْ������مِ،  ضَ������احِ  اتِّ عِنْ������دَ  مضاه������م(  و�أ للخصوم������ة 

.
ٌ

ولئِكَ قَلِيل يستخفه زيادة الثناء عليه(، وَلَا يَسْتَمِيلُهُ إِغْرَاءٌ،�أُ

فِ������ي  لَ������هُ  وافْسَ������حْ  قَضَائِ������هِ،  والتع������رف(  بالاستكش������اف  )تتبع������ه  تَعَاهُ������دَ  ثِ������رْ  ك�ْ �أَ ثُ������مَّ 

إِلَ������ى  حَاجَتُ������هُ  مَعَ������هُ   
ُّ

وَتَقِ������ل يك�في������ه(،  بم������ا  العط������اء  ف������ي  ل������ه  وْسِ������ع  )�أ تَ������هُ  عِلَّ  
ُ

يُزيِ������ل مَ������ا  الْبَ������ذْلِ 

مَ������نَ  لِيَ�أْ تِ������كَ،  خَاصَّ مِ������نْ  غَيْ������رُهُ  فِي������هِ  يَطْمَ������عُ  لَا  مَ������ا  لَدَيْ������كَ  الْمَنْزِلَ������ةِ  مِ������نَ  عْطِ������هِ  وَ�أَ ������اسِ،  النَّ

جَالِ لَهُ عِنْدَكَ. بِذلَكَ اغْتِيَالَ الرِّ

يْ������دِي  �أَ فِ������ي  سِ������يراً  �أَ كَانَ  قَ������دْ  ي������نَ  الدِّ ه������ذَا  فَ������إِنَّ  بِلِيغ������اً،  نَظَ������راً  ذلِ������كَ  فِ������ي  فَانْظُ������رْ 

نْيَا.  فِيهِ بِالْهَوَى، وَتُطْلَبُ بِهِ الدُّ
ُ

الاشْرَارِ، يُعْمَل

اختيار الولاة )المحافظين(:

هِ������مْ  تُوَلِّ وَلَا  )بالامتح������ان(،  اخْتِبَ������اراً  فَاسْ������تَعْمِلْهُمُ  الِ������كَ،  عُمَّ مُ������ورِ  �أُ فِ������ي  انْظُ������رْ  ثُ������مَّ 

جِمَ������اعٌ  هُمَ������ا  فَإِنَّ مش������ورة(،  با��ل���  )اس������تبداداً  ثَ������رَةً  و�أَ الش������خصي(  المي������ل  )م������ن  مُحَابَ������اةً 

مِنْ شُعَبِ الْجَوْرِ وَالْخِيَانَةِ.

الِحَ������ةِ،  الصَّ الْبُيُوتَ������اتِ  هْ������لِ  �أَ مِ������نْ  وَالْحَيَ������اءِ،  جْرِبَ������ةِ  التَّ هْ������لَ  �أَ مِنْهُ������مْ  وتح������رّ(  )اطل������ب   
َّ

وَت������وَخ

صَ������حُّ  وَ�أَ خْلَاق������اً،  �أَ كْ������رَمُ  �أَ هُ������مْ  فَإِنَّ مَ������ةِ،  الْمُتَقَدِّ الاسْاَ��ل���مِ  فِ������ي  )الس������ابقون(  وَالْقَ������دَمِ 

 فِي عَوَاقِبِ الامُورِ نَظَراً.
ُ

بْلَغ  فِي الْمَطَامِعِ إِشْرَافاً، وَ�أَ
ُّ

قَل عْرَاضاً، وَ�أَ �أَ

اسْ������تِصْلاحَِ  عَلَ������ى  لَهُ������مْ  ةٌ  قُ������وَّ ذلِ������كَ  فَ������إِنَّ  في������ه(،  له������م  وس������ع  )�أ الارْزَاقَ  عَلَيْهِ������مُ   
ْ

سْ������بِغ �أَ ثُ������مَّ 

مْ������رَكَ  �أَ خَالَفُ������وا  إِنْ  عَلَيْهِ������مْ  ������ةٌ  وَحُجَّ يْدِيهِ������مْ،  �أَ تَحْ������تَ  مَ������ا  تَنَ������اوُلِ  عَ������نْ  لَهُ������مْ  وَغِن������ىً  نْفُسِ������هِمْ،  �أَ

وخانوا(. دائها �أ مَانَتَكَ )نقصوا في �أ وْ ثَلَمُوا �أَ �أَ



23

عمال المحافظ والمسؤولين المقربين: مراقبة �أ

عَلَيْهِ������مْ،  وَالوَفَ������اءِ  ������دْقِ  الصِّ هْ������لِ  �أَ مِ������نْ  )الرقب������اء(  الْعُيُ������ونَ  وَابْعَ������ثِ  عْمَالَهُ������مْ،  �أَ ������دْ  تَفَقَّ ثُ������مَّ 

اسْ������تِعْمَالِ  عَلَ������ى  وح������ثّ(  له������م  )سَ������وق  لَهُ������مْ  حَ������دْوَةٌ  لامُورِهِ������مْ  ������رِّ  السِّ فِ������ي  تَعَاهُ������دَكَ  فَ������إِنَّ 

ةِ. عِيَّ فْقِ بِالرَّ الامَانَةِ، وَالرِّ

بِهَ������ا  اجْتَمَعَ������تْ  خِيَانَ������ة  إِلَ������ى  يَ������دَهُ  بَسَ������طَ  مِنْهُ������مْ  حَ������دٌ  �أَ فَ������إِنْ  الاعْ������وَانِ،  مِ������نَ  ������ظْ  وَتَحَفَّ

الْعُقُوبَ������ةَ  عَلَيْ������هِ  فَبَسَ������طْتَ  شَ������اهِداً،  بِذلِ������كَ  تَفَيْ������تَ  اك�ْ عُيُونِ������كَ،  خْبَ������ارُ  �أَ عِنْ������دَكَ  عَلَيْ������هِ 

وَسَ������مْتَهُ  وَ  ������ةِ،  الْمَذَلَّ بِمَقَ������امِ  نَصَبْتَ������هُ  ثُ������مَّ  عَمَلِ������هِ،  مِ������نْ  صَ������ابَ  �أَ بِمَ������ا  خَذْتَ������هُ  وَ�أَ بَدَنِ������هِ،  فِ������ي 

هَمَةِ. دْتَهُ عَارَ التُّ بِالْخِيانَةِ، وَقَلَّ

متابعة الضرائب وإعمار البنى التحتية:

صَلَاح������اً  وَصلَاحِهِ������مْ  صلَاحِ������هِ  فِ������ي  فَ������إِنَّ  هْلَ������هُ،  �أَ يُصْلِ������حُ  بِمَ������ا  الْخَ������رَاجِ  مْ������رَ  �أَ ������دْ  وَتفَقَّ

عَلَ������ى   
ٌ

عِيَ������ال هُ������مْ  كُلَّ ������اسَ  النَّ لانَّ  بِهِ������مْ،  إِلاَّ  سِ������وَاهُمْ  لِمَ������نْ  صَا��ل���حََ  وَلَا  سِ������وَاهُمْ،  لِمَ������نْ 

هْلِهِ. الْخَرَاجِ وَ�أَ

الْخَ������رَاجِ،  اسْ������تِجْلَابِ   فِ������ي  نَظَ������رِكَ  مِ������نْ   
َ

بْلَ������غ �أَ الارْضِ  عِمَ������ارَةِ  فِ������ي  نَظَ������رُكَ  وَلْيَكُ������نْ 

الْبِاَ��ل���دَ،  خْ������رَبَ  �أَ عِمَ������ارَة  بِغَيْ������رِ  الْخَ������رَاجَ  طَلَ������بَ  وَمَ������نْ  بَالْعِمَ������ارَةِ،  إِلاَّ  يُ������دْرَكُ  لَا  ذلِ������كَ  لِانَّ 

مْرُهُ إِلاَّ قَلِيلًا. هْلَكَ الْعِبَادَ، وَلَمْ يَسْتَقِمْ �أَ وَ�أَ

وّلا ثم الضرائب: توفيرُ الخدمات للناس �أ

بثمرات������ه(،  ض������رت  �أ بزرعه������م  س������ماوية  عل������ة  )ن������زول  ������ةً  عِلَّ وْ  �أَ ثِقَاً��ل���  شَ������كَوْا  فَ������إِنْ 

ن������دى  م������ن  الارض  يب������لّ  )م������ا  ������ة  بَالَّ وْ  �أَ الانه������ار(  م������ن  الس������قى  )م������اء  شِ������رْب  انْقِطَ������اعَ  وِ  �أَ

وْ  �أَ )كالفيضان������ات(،  غَ������رَقٌ  اغْتَمَرَهَ������ا  رْض   �أَ إِحَالَ������ةَ  وْ  �أَ الدي������م(،  س������قي  ومط������ر- 

مْرُهُ������مْ،  �أَ بِ������هِ  يصْلُ������حَ  نْ  �أَ تَرْجُ������و  بِم������ا  عَنْهُ������مْ  فْ������تَ  خَفَّ )الجف������اف(،   
ٌ

عَطَ������ش بِهَ������ا  جْحَ������فَ  �أَ

عَلَيْ������كَ  بِ������هِ  يَعُ������ودُونَ  ذُخْ������رٌ  ������هُ  فَإِنَّ عَنْهُ������مْ،  ونَ������ةَ 
ُ

الْمَؤ بِ������هِ  فْ������تَ  خَفَّ شَ������يْءٌ  عَلَيْ������كَ  يَثْقُلَ������نَّ  وَلَا 

حِ������كَ   وَتَبَجُّ ثَنَائِهِ������مْ،  حُسْ������نَ  اسْ������تِجْلَابِكَ  مَ������عَ  وِلَايَتِ������كَ،  وَتَزْيِي������نِ  بِا��ل���دِكَ،  عِمَ������ارَةِ  فِ������ي 

فَضْ������لَ  مُعْتَمِ������داً  بينه������م(،  الع������دل  نش������ر  ف������ي  بالنج������اح  )إدّع������اؤك  فِيهِ������مْ  الْعَ������دْلِ  بِاسْ������تِفَاضَةِ 

)وفّ������رْت(  ذَخَ������رْتَ  بِمَ������ا  الحاج������ة(،  عن������د  الي������ه  تس������تند  ل������ك  عم������اداً  قوته������م  )زي������ادة  تِهِ������مْ  قُوَّ

مِ������نْ  دْتَهُ������مْ  عَوَّ بِمَ������ا  مِنْهُ������مْ  قَ������ةَ  وَالثِّ والاراح������ة(،  )الترفي������ه  لَهُ������مْ  إِجْمَامِ������كَ  مِ������نْ  عِنْدَهُ������مْ 

فِي������هِ  لْ������تَ  عَوَّ إِذَا  مَ������ا  الامُ������ورِ  مِ������نَ  حَ������دَثَ  مَ������ا  فَرُبَّ بِهِ������مْ،  رِفْقِ������كَ  فِ������ي  عَلَيْهِ������مْ  عَدْلِ������كَ 
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لْتَ������هُ،  حَمَّ مَ������ا   
ٌ

مُحْتَمِ������ل الْعُمْ������رَانَ  ف������إِنَّ  بِ������هِ،  نْفُسُ������هُمْ  �أَ بَ������ةً  طَيِّ احْتَمَلُ������وهُ  بَعْ������دُ  مِ������نْ  عَلَيْهِ������مْ 

هْلُهَ������ا  �أَ يُعْ������وِزُ  مَ������ا  إِنَّ هْلِهَ������ا،  �أَ والحاج������ة(  إِعْوَازِ)الفق������ر  مِ������نْ  الارْضِ  خَ������رَابُ  تَ������ى 
ْ

يُؤ مَ������ا  وَإِنَّ

ادخ������اراً  الم������ال،  جم������ع  إل������ى  نفس������هم  �أ )لتطل������ع  الْجَمْ������عِ  عَلَ������ى  الْ������وُلَاةِ  نْفُ������سِ  �أَ لِاشْ������رَافِ 

ةِ انْتِفَاعِهِمْ بِالْعِبَرِ. هِمْ بِالْبَقَاءِ، وَقِلَّ لما بعد زمن الولاية إذا عزلوا(، وَسُوءِ ظَنِّ

اختيار السكرتير والجهاز الإداري والمالي:

رَسَ������ائِلَكَ  وَاخْصُ������صْ  خَيْرَهُ������مْ،  مُ������ورِكَ  �أُ عَلَ������ى  فَ������وَلِّ  ابِ������كَ،  تَّ ك�ُ حَ������الِ  فِ������ي  انْظُ������رْ  ثُ������مَّ 

������نْ  مِمَّ الاخْاَ��ل���قِ  صَالِ������حِ  لِوُجُ������ودِ  جْمَعِهِ������مْ  بِ�أَ سْ������رَارَكَ  و�أَ مَكَائِ������دَكَ  فِيهَ������ا   
ُ

تُدْخِ������ل تِ������ي  الَّ

بِحَضْ������رَةِ  لَ������كَ  خِاَ��ل���ف  فِ������ي  عَلَيْ������كَ  بِهَ������ا  فَيَجْتَ������رِىءَ  الْكَرَامَ������ةُ،  تطغي������ه(  )لا  تُبْطِ������رُهُ  لَا 

بِ������هِ  ������رُ  تُقَصِّ وَلَا  بغياب������ك(،  الجمه������ور  م������ع  البص������ر-  تما��ل���  الن������اس  م������ن  )جماع������ة  مَاَ��ل��� 

������وابِ  الصَّ عَلَ������ى  جَوَابَاتِهَ������ا  وَإِصْ������دَارِ  عَلَيْ������كَ،  الِ������كَ  عُمَّ مُكَاتَبَ������اتِ  إِي������رَادِ  عَ������نْ  الْغَفْلَ������ةُ  

)معامل������ة  لَ������كَ  اعْتَقَ������دَهُ  عَقْ������داً  يُضعِ������فُ  وَلَا  مِنْ������كَ،  وَيُعْطِ������ي  لَ������كَ  خُ������ذُ  يَ�أْ وَفِيَم������ا  عَنْ������كَ، 

ح������د  �أ م������ع  وقع������ت  )إذا  عَلَيْ������كَ  عُقِ������دَ  مَ������ا  إِطْاَ��ل���قِ  عَ������نْ  يَعْجِ������زُ  وَلَا  لمصلحت������ك(،  عقده������ا 

 
َ

مَبْلَ������غ  
ُ

يَجْهَ������ل وَلَا  العق������د(،  ذل������ك  ح������ل  ع������ن  يعج������ز  لا  علي������ك  ض������رره  كان  عق������د  ف������ي 

جْهَلَ. قَدْرِ نَفسِهِ فِي الامُورِ، فَإِنَّ الْجَاهِلَ بِقَدْرِ نَفْسِهِ يَكُونُ بَقَدْرِ غَيْرِهِ �أَ

النظ������ر  وحس������ن  الظ������ن  )ق������وة  فِرَاسَ������تِكَ  عَلَ������ى  اهُ������مْ  إِيَّ اخْتِيَ������ارُكَ  يَكُ������نِ  لَا  ثُ������مَّ 

جَ������الَ  الرِّ فَ������إِنَّ  مِنْ������كَ،  ������نِّ  الظَّ وَحُسْ������نِ  والثق������ة(  )الس������كون  وَاسْ������تِنَامَتِكَ  الام������ور(  ف������ي 

)بتكلفه������م  عِهِ������مْ  بِتَصَنُّ لتعرفه������م(  اليه������ا  يتوس������لون  ي  )�أ الْ������وُلَاةِ  لِفِرَاسَ������اتِ  فُ������ونَ  يَتَعَرَّ

شَ������يْءٌ،  وَالامَانَ������ةِ  صِيحَ������ةِ  النَّ مِ������نَ  ذلِ������كَ  وَرَاءَ  لَيْ������سَ  خِدْمَتِهِ������مْ،  وَحُسْ������نِ  الصنع������ة(  إج������ادة 

فِ������ي  كَانَ  لِاحْسَ������نِهِمْ  فَاعْمِ������دْ  قَبْلَ������كَ،  الِحِي������نَ  لِلصَّ وَلُ������وا  بِمَ������ا  اخْتَبِرْهُ������مْ  وَلكِ������نِ 

لله  نَصِيحَتِ������كَ  عَلَ������ى   
ٌ

دَلِي������ل ذلِ������كَ  فَ������إِنَّ  وَجْه������اً،  بِالامَانَ������ةِ  عْرَفِهِ������مْ  وَ�أَ ثَ������راً،  �أَ ������ةِ  الْعَامَّ

مْرَهُ. وَلِمَنْ وَلِيتَ �أَ

وَلَا  كَبِيرُهَ������ا،  يَقْهَ������رُهُ  لَا  مِنْهُ������مْ،  س������اً  رَ�أْ مُ������ورِكَ  �أُ مِ������نْ  مْ������ر  �أَ كُلِّ  سِ  لِ������رَ�أْ وَاجْعَ������لْ 

)تغافل������ت(  فَتَغَابَيْ������تَ  عَيْ������ب  مِ������نْ  ابِ������كَ  تَّ ك�ُ فِ������ي  كَانَ  وَمَهْمَ������ا  ثِيرُهَ������ا،  ك�َ عَلَيْ������هِ  تُ  يَتَشَ������تَّ

لْزِمْتَهُ. عَنْه �أُ

التجارة والصناعة:

مِنْهُ������مْ،  الْمُقِي������مِ  خَيْ������راً:  بِهِ������مْ  وْصِ  وَ�أَ نَاعَ������اتِ،  الصِّ وَذَوِي  ������ارِ  جَّ بِالتُّ اسْ������تَوْصِ  ثُ������مَّ 

بِبَدَنِ������هِ،  قِ)المك�تس������ب(  وَالْمُتَرَفِّ البل������دان(،  بي������ن  ب������ه  )المت������ردد  بِمَالِ������هِ  وَالْمُضْطَ������رِبِ 
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والاني������ة(،  الادوات  م������ن  ب������ه  ينتف������ع  )م������ا  الْمَرَافِ������قِ  سْ������بَابُ  وَ�أَ  ،ِ الْمَنَافِ������ع  مَ������وَادُّ  هُ������مْ  فَإِنَّ

وَبَحْ������رِكَ،  كَ  بَ������رِّ فِ������ي  البعي������دة(،  )الاماك������ن  وَالْمَطَ������ارحِِ  الْمَباعِ������دِ  مِ������نَ  بُهَ������ا  وَجُلاَّ

الن������اس  وص������ول  )لايمك������ن  لِمَوَاضِعِهَ������ا  ������اسُ  النَّ يَلْتَئِ������مُ  لَا  وَحَيْ������ثُ  وَجَبَلِ������كَ،  وَسَ������هْلِكَ 

مس������المون(  والصن������اع  التج������ار  ن  �أ ي  )�أ سِ������لْمٌ  هُ������مْ  فَإِنَّ عَلَيْهَ������ا،  نَ 
ُو

يَجْتَ������رِئ وَلَا  اليه������ا(، 

بِحَضْرَتِ������كَ  مُورَهُ������مْ  �أُ ������دْ  وَتَفَقَّ غَائِلَتُ������هُ،  تُخْشَ������ى  لَا  وَصُلْ������حٌ  )ده������اؤه(،  قَتُ������هُ  بَائ�ِ تُخَ������افُ  لَا 

وَفِي حَوَاشِي بِلَادِكَ.

منع الإحتكار ومعاقبة المحتكر:

فَاحِش������اً  المعامل������ة(  )عس������ر  ضِيق������اً  مِنْهُ������مْ  ثِي������ر  ك�َ فِ������ي  نَّ  �أَ ـ  ذلِ������كَ  مَ������عَ  ـ  وَاعْلَ������مْ 

الن������اس  ع������ن  ونح������وه  الطع������ام  )حب������س  وَاحْتِ������كَاراً  قَبِيح������اً،  )بخاً��ل���(  وَشُ������حّاً  )كبي������را(، 

وَذلِ������كَ  الْبِيَاعَ������اتِ،  فِ������ي  م������اً  وَتَحَكُّ لِلْمَنَافِ������عِ،  فاحش������ة(  ثم������ان  ب�أ إلا  ب������ه  يس������محون  لا 

اِلله  رَسُ������ولَ  فَ������إِنَّ  الْاحْتِ������كَارِ،  مِ������نَ  فَامْنَ������عْ  الْ������وُلَاةِ،  عَلَ������ى  وَعَيْ������بٌ  ������ةِ،  لِلْعَامَّ ة  مَضَ������رَّ بَ������ابُ 

مَنَعَ مِنْهُ.

بِالْفَرِيقَيْ������نِ  تُجْحِ������فُ  لَا  سْ������عَار  وَ�أَ عَ������دْل،  بِمَوَازِي������نِ  سَ������مْحاً:  بَيْع������اً  الْبَيْ������عُ  وَلْيَكُ������نِ 

بَعْ������دَ  )الاحت������كار(  حُكْ������رَةً  )خال������ط(  قَ������ارَفَ  فَمَ������نْ  )المش������تري(،  وَالْمُبْتَ������اعِ  الْبَائِ������عِ  مِ������نَ 

لْ )عاقبه(، وَعَاقِبْ فِي غَيْرِ إِسْرَاف )تجاوز حد العدل(. اهُ فَنَكِّ نَهْيِكَ إِيَّ

رعاية ذوي الدخل المحدود من الناس:

وَالْمَسَ������اكِين  لَهُ������مْ  حِيلَ������ةَ  لَا  ذِي������نَ  الَّ مِ������نَ  ������فْلَى  السُّ بَقَ������ةِ  الطَّ فِ������ي  اَلله  اَلله  ثُ������مَّ 

وه������و  زمي������ن  )جم������ع  مْنَ������ى  وَالزَّ الفق������ر(  )ش������ديدوا  الْبُؤْسَ������ى  هْ������لِ  وَ�أَ وَالْـمُحْتَاجِي������نَ 

قَانِع������اً  بَقَ������ةِ  الطَّ ه������ذِهِ  فِ������ي  ف������إِنَّ  العاه������ة(،  ي  �أ ـ  ال������زاي  بفت������ح  ـ  بالزَمان������ة  المص������اب 

اسْ������تَحْفَظَكَ  مَ������ا  لله  وَاحْفَ������ظْ  س������ؤال(،  با��ل���  للعط������اء  )المتع������رض  وَمُعْتَ������رّاً  )الس������ائل( 

وَقِس������ماً  مَالِ������كَ،  بَيْ������تِ  مِ������نْ  قِس������مْاً  لَهُ������مْ  وَاجْعَ������لْ  فِيهِ������مْ،  ������هِ  حَقِّ مِ������نْ  حفظ������ه(  من������ك  )طل������ب 

فِ������ي  الْاسْاَ��ل���مِ  الغنيم������ة(  رض  �أ وه������ي  صافي������ة،  )جم������ع  صَوَافِ������ي  )ثم������رات(  تِ  غَا��ل���َّ مِ������نْ 

������هُ،  حَقَّ اسْ������تُرْعِيتَ  قَ������دِ   
ٌّ

وَكُل لِلادْنَ������ى،  ������ذِي  الَّ مِثْ������لَ  مِنْهُ������مْ  لِلاقْصَ������ى  ف������إِنَّ  بَلَ������د،  كُلِّ 

افِ������هَ  التَّ بِتَضْيِي������عِ  تُعْ������ذَرُ  لَا  ������كَ  فَإِنَّ بالنعم������ة(،  )طغي������ان  بَطَ������رٌ  عَنْهُ������مْ  كَ  يَشْ������غَلنَّ فَاَ��ل��� 

. ثِيرَ الْمُهِمَّ )البسيط الحقير( لِاحْكَامِكَ الْك�َ

������رْ  تُصَعِّ وَلَا  عَنْهُ������مْ،  ش������ؤونهم(  ملاحظ������ة  ع������ن  )اهتمام������ك  ������كَ  هَمَّ تُشْ������خِصْ  فَاَ��ل��� 

������نْ  مِمَّ مِنْهُ������مْ  إِلَيْ������كَ   
ُ

يَصِ������ل لَا  مَ������نْ  مُ������ورَ  �أُ ������دْ  وَتَفَقَّ وكب������راً(،  إعجاب������اً  مال������ه  )�أ لَهُ������مْ  كَ  خَ������دَّ

 ،
ُ

جَ������ال الرِّ وَتَحْقِ������رُهُ  وازدراءً(،  احتق������اراً  الي������ه  تنظ������ر  ن  �أ )تك������ره  الْعُيُ������ونُ  تَقْتَحِمُ������هُ 
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حواله������م  �أ لمعرف������ة  يتفرغ������ون  ش������خاصاً  �أ عنه������م  للبح������ث  )اجع������ل  ثِقَتَ������كَ  لِاولئِ������كَ   
ْ

فَفَ������رِّغ

مُورَهُ������مْ،  �أُ إِلَيْ������كَ  فَلْيَرْفَ������عْ  وَاضُ������ع،  وَالتَّ الْخَشْ������يَةِ  هْ������لِ  �أَ مِ������نْ  به������م(  تث������ق  مم������ن  يكون������ون 

تَلْقَ������اهُ،  يَ������وْمَ  عن������ده(  ع������ذراً  ل������ك  يق������دم  )بم������ا  تَعَالَ������ى  اِلله  إِلَ������ى  بَالاعْ������ذَارِ  فِيهِ������مْ  اعْمَ������لْ  ثُ������مَّ 

عْ������ذِرْ  فَ�أَ  
ٌّ

وَكُل غَيْرِهِ������مْ،  مِ������نْ  الانصَ������افِ  إِلَ������ى  حْ������وَجُ  �أَ ������ةِ  عِيَّ الرَّ بَيْ������نِ  مِ������نْ  لَاءِ 
ُ

ه������ؤ فَ������إِنَّ 

هِ إِلَيهِ. دِيَةِ حَقِّ إِلَى اِلله تَعَالَى فِي تَ�أْ

رعاية الايتام والمسنين:

حِيلَ������ةَ  لَا  ������نْ  مِمَّ في������ه(  )المتقدم������ون  ������نِّ  السِّ فِ������ي  ������ةِ  قَّ الرِّ وَذَوِي  الْيُتْ������مِ  هْ������لَ  �أَ ������دْ  وَتَعَهَّ

 ،
ٌ

ثَقِي������ل ������هُ  كُلُّ  
ُّ

وَالْحَ������ق  ،
ٌ

ثَقِي������ل الْ������وُلَاةِ  عَلَ������ى  وَذلِ������كَ  نَفْسَ������هُ،  لَةِ  لِلْمَسْ�������أَ يَنْصِ������بُ  وَلَا  لَ������هُ، 

بِصِ������دْقِ  وَوَثِقُ������وا  نْفُسَ������هُمْ،  �أَ فَصَبَ������رُوا  الْعَاقِبَ������ةَ  طَلَبُ������وا  قْ������وَام  �أَ عَلَ������ى  اُلله  فُ������هُ  يُخَفِّ وَقَ������دْ 

مَوْعُودِ اِلله لَهُمْ.

دابه: لقاء المسؤول المباشر مع الناس و�آ

في  للنظر  بشخصك  فيه  لهم  تتفرغ  )المتظلمين  الْحَاجَاتِ  لِذَوِي  وَاجْعلْ 

عَامّاً،  مَجْلِساً  لَهُمْ  وَتَجْلِسُ  شَخْصَكَ،  فِيهِ  لَهُمْ   
ُ

تُفَرِّغ قِسْماً  مِنْكَ  مظالمهم( 

جندك(  لهم  )لايتعرض  جُنْدَكَ  عَنْهُمْ  وَتُقعِدُ  خَلَقَكَ،  ذِي  الَّ لله  فِيهِ  فَتَتَواضَعُ 

مُتَعْتِع  غَيْرَ  مُهُمْ  مُتَكَلِّ مَكَ  يُكَلِّ ى  حَتَّ وَشُرَطِكَ،  حْرَاسِكَ   �أَ مِنْ  عْوَانَكَ  وَ�أَ

 
ُ

يَقُول اِلله  رَسُولَ  سَمِعْتُ  ي  فَإِنِّ عنده(،  التعبيربما  عن  خائ�ف  و  �أ )غيرمتردد 

عِيفِ  لِلضَّ يُؤْخَذُ  لَا  ةٌ  مَّ �أُ سَ   تُقَدَّ »لَنْ  ك�ثيرة(:  مواطن  )في  مَوْطِن  غَيْرِ  فِي 

الرفق(  ضد  )العنف  الْخُرْقَ  احْتَمِلِ  ثُمَّ  مُتَعْتِع«.  غَيْرَ  الْقَوِيِّ  مِنَ  هُ  حَقُّ فِيهَا 

الصدر  ضيق  عنك  بعد  )�أ يقَ  الضِّ عَنْكَ  وَنَحِّ  النطق(،  عن  )العجز  وَالْعِيَّ  مِنْهُمْ 

بَذلِكَ  عَلَيْكَ  اُلله  يَبْسُطِ  والاستكبار(،  )الاستنكاف  وَالانَفَ  الخلق(  بسوء 

هَنِيئًا  عْطَيْتَ  �أَ مَا  عْطِ  وَ�أَ طَاعَتِهِ،  ثَوَابَ  لَكَ  وَيُوجِبُ  رَحْمَتِهِ،  طراف(  )�أ كْنَافَ  �أَ

منعت  )إذا  وَإِعْذَار  إِجْمَال  فِي  وَامْنَعْ  به(،  والمن  باستك�ثاره  تخشنه  لا  )سهلًا 

فامنع بلطف وتقديم عذر(!

إجابة المسؤولين في درجة اسفـل:

بِمَا  الِكَ  عُمَّ إِجَابَةُ  مِنْهَا  مُبَاشَرَتِهَا:  مِنْ  لَكَ  بُدَّ  لَا  مُورِكَ  �أُ مِنْ  مُورٌ  �أُ ثُمَّ 

عَلَيْكَ  وَرُودِهَا  يوم  اسِ  النَّ حَاجَاتِ  إِصْدَارُ  وَمِنْهَا  ابُكَ،  تَّ ك�ُ )يعجز(عَنْهُ  يَعْيَا 
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الحاجات،  بتعجيل  صدورهم  تضيق  )الاعوان  عْوَانِكَ  �أَ صُدُورُ  بِهِ  تَحْرَجُ  ا  مِمَّ

وإظهاراً للجبروت(. ويحبون المماطلة في قضائها استجلاباً للمنفعة، �أ

جدولة العمل اليومي وبذل الجهد:

بَيْنَكَ  فِيَما  لِنَفْسِكَ  وَاجْعَلْ  فِيهِ،  مَا  يَوْم  لِكُلِّ  فإِنَّ  عَمَلَهُ،  يَوْم  لِكُلِّ  مْضِ  وَ�أَ

وَإِنْ  الاقْسَامِ،  تِلْكَ  عظم(  )�أ جْزَلَ  وَ�أَ الْمَوَاقِيتِ،  تِلْكَ  فْضَلَ  �أَ تعالى  اِلله  وَبَيْنَ 

ةُ. عِيَّ ةُ، وَسَلِمَتْ مِنْهَا الرَّ يَّ هَا لله إِذَا صَلَحَتْ فيهَا النِّ كَانَتْ كُلُّ

لَهُ  هِيَ  تي  الَّ فَرَائِضِهِ  إِقَامَةُ  دِينَكَ:  بِهِ  لله  تُخْلِصُ  مَا  ةِ  خَاصَّ فِي  وَلْيَكُنْ 

إِلَى  بِهِ  بْتَ  تَقَرَّ مَا  وَوَفِّ  وَنَهَارِكَ،  لَيْلِكَ  فِي  بَدَنِكَ  مِن  اَلله  عْطِ  فَ�أَ ةً،  خَاصَّ

مخرق  ولا  التقصير  من  بشيء  )مخدوش  مَثْلُوم  غَيْرَ  كَاملًا  ذلِكَ  مِنْ  اِلله 

.
َ

بالرياء( وَلَا مَنْقُوص، بَالِغاً مِنْ بَدَنِكَ مَا بَلَغ

إمامة الناس في الصلاة وبساطتها:

تُطِل  )لا  عاً  مُضَيِّ وَلَا  مُنَفّرِاً  تَكُونَنَّ  فَلَا  اسِ،  لِلنَّ صلَاتِكَ  فِي  قُمْتَ  وَإِذَا 

بل  الاركان،  في  بالنقص  شيئًا  منها  تضيع  ولا  الناس  بها  فتكرّه  الصلاة 

رَسُولَ  لْتُ  سَ�أَ وَقَدْ  الْحَاجَةُ.  وَلَهُ  ةُ  الْعِلَّ بِهِ  مَنْ  اسِ  النَّ فِي  فَإِنَّ  خير(،  التوسط 

كَصَلَاةِ  بِهِمْ  »صَلِّ  فَقَالَ:  بِهِمْ؟  ي  صَلِّ �أُ كَيْفَ  الَيمنِ  إِلَى  هَنِي  وَجَّ حِينَ  اِلله 

ضْعَفِهِمْ، وَكُنْ بِالْمُؤْمِنِينَ رَحِيماً«. �أَ

إطالة الإحتجاب عن الناس:

عَنِ  الْوُلَاةِ  احْتِجَابَ  فَإِنَّ  تِكَ،  رَعِيَّ عَنْ  احْتِجَابَكَ  لَنَّ  تُطَوِّ فَلَا  بَعْدَ،  ا  مَّ وَ�أَ

عَنْهُمْ  يَقْطَعُ  مِنْهُمْ  وَالاحْتِجَابُ  بِالامُورِ،  عِلْم  ةُ  وَقِلَّ يقِ،  الضِّ مِنَ  شُعْبَةٌ  ةِ  عِيَّ الرَّ

وَيَقْبُحُ  غِيرُ،  الصَّ وَيَعْظَمُ  الْكَبِيرُ،  عِندَهُمْ  فَيَصْغُرُ  دوُنَهُ  احْتَجَبُوا  مَا  عِلْمَ 

يَعْرِفُ  لَا  بَشَرٌ  الْوَالِي  مَا  وَإِنَّ بِالْبَاطِلِ،   
ُّ

الْحَق وَيُشَابُ  الْقَبِيحُ،  وَيَحْسُنُ  الْحَسَنُ، 

)علامات(  سِمَاتٌ  الْحَقِّ  عَلَى  وَلَيْسَتْ  الامُورِ،  مِنَ  بِهِ  اسُ  النَّ عَنْهُ  تَوَارَى  مَا 

 
ٌ

امْرُؤ ا  إِمَّ  :ِ رَجُلَيْن  حَدُ  �أَ نْتَ  �أَ مَا  وَإِنَّ الْكَذِبِ،  مِنَ  دْقِ  الصِّ ضُرُوبُ  بِهَا  تُعْرَفُ 

حَقٍّ  وَاجِبِ  مِنْ  احْتِجَابُكَ  فَفِيمَ   ، الْحَقِّ فِي  )العطاء(  بِالْبَذْلِ  نَفْسُكَ  سَخَتْ 

اسِ  النَّ فَّ  ك�َ سْرَعَ  �أَ فَمَا  بِالْمَنعِ،  مُبْتَلَىً  وْ  �أَ تُسْدِيهِ،  كَرِيم  فِعْل  وْ  �أَ تُعْطِيهِ، 

]مـ[  إِلَيْكَ  اسِ  النَّ حَاجَاتِ  ثَرَ  ك�ْ �أَ نَّ  �أَ مَعَ  بَذْلِكَ!  مِنْ  يِسُوا   �أَ إِذَا  لَتِكَ  مَسْ�أَ عَنْ 
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فِي  إِنْصاف  طَلَبِ  وْ  �أَ مَظْلِمَة،  )شكاية(  شَكَاةِ  مِنْ  عَلَيْكَ،  فِيهِ  ونَةَ 
ُ

مَؤ لَا  ما 

مُعَامَلَة.

الحذر من الحاشية ومراقبتهم:

]فِي  إِنْصَاف  ةُ  وَقِلَّ  ،
ٌ

وَتَطَاوُل اسْتِئْثَارٌ  فِيهِمُ  وبِطَانَةً،  ةً  خَاصَّ لِلْوَالِي  إِنَّ  ثُمَّ 

ةَ  مَادَّ بالتعدّي(  العامة  شؤون  في  التصرف  من  )منعهم  [فَاحْسِمْ  مُعَامَلَة، 

مِنْ  لِاحَد  الارض(  من  )المنحة  تُقْطِعَنَّ  وَلَا  الاحْوَالِ،  تِلْكَ  سْبَابِ  �أَ بِقَطْعِ  ولئِكَ  �أُ

اعْتِقَادِ  فِي  مِنْكَ  يَطْمَعَنَّ  وَلَا  قَطِيعةً،  والقرابة(  )الخاصّة  تِكَ  وَحَامَّ حَاشِيتِكَ 

الماء(  في  )النصيب  شِرْب  فِي  اسِ،  النَّ مِنَ  يَلِيهَا  بِمَنْ  تَضُرُّ  عُقْدَة،  )الامتلاك( 

)منفعته  ذلِكَ  مَهْنَ�أُ  فَيَكُونَ  غَيْرِهِمْ،  عَلَى  ونَتَهُ 
ُ

مَؤ يَحْمِلُونَ  مُشْتَرَك،  عَمَل  وْ  �أَ

نْيَا وَالْاخِرَةِ. الهنيئة( لَهُمْ دُونَكَ، وَعَيْبُهُ عَلَيْكَ فِي الدُّ

مُحْتَسِباً،  صَابِراً  ذلِكَ  فِي  وَكُنْ  وَالْبَعِيدِ،  الْقَرِيبِ  مِنَ  لَزِمَهُ  مَنْ   
َّ

الْحَق لْزِمِ  وَ�أَ

مِنْهُ،  عَلَيْكَ   
ُ

يَثْقُل بِمَا  عَاقِبَتَهُ  وَابْتَغِ  وَقَعَ،  حَيْثُ  تِكَ  خَاصَّ قَرَابَتِكَ  مِنْ  ذلِكَ  وَاقِعاً 

ةَ )عاقبة( ذلِكَ مَحْمُودَةٌ. فَإِنَّ مَغَبَّ

عذرك  )بيّن  بِعُذْرِكَ  لَهُمْ  صْحِرْ  فَ�أَ )ظلماً(،  حَيْفاً  بِكَ  ةُ  عِيَّ الرَّ تِ  ظَنَّ وَإِنْ 

)تعويداً  ]رِيَاضَةً  ذلِكَ  فِي  فَإِنَّ  بِإِصْحَارِكَ،  ظُنُونَهُمْ  عَنكَ  بعِد(  )�أ وَاعْدِلْ  فيه(، 

العذر  ً)تقديم  إِعْذَارا  تِكَ،وَ[  بِرَعِيَّ وَرِفْقاً  لِنَفْسِكَ،  مِنْكَ  العدل(  على  لنفسك 

.  فِيه حَاجَتَكَ مِنْ تَقْوِيمِهِمْ عَلَى الْحَقِّ
ُ

وإبداؤه( تَبْلُغ �أ

الركون الى السلم والصلح ومنع الحرب:

دَعَةً  لْحِ  الصُّ فِي  فإِنَّ  رِضىً،  فِيهِ  لله  كَ  عَدُوُّ  إِلَيْهِ  دَعَاكَ  صُلْحاً  تَدْفَعَنَّ  وَلَا 

 
َّ

كُل الْحَذَرَ  وَلَكِنِ  لِبِلَادِكَ،  مْناً  و�أَ هُمُومِكَ،  مِنْ  وَرَاحَةً  لِجُنُودِكَ،  )الراحة( 

في  )يغدرك  لَ  لِيَتَغَفَّ قَارَبَ  مَا  رُبَّ الْعَدُوَّ  فَإِنَّ  صُلْحِهِ،  بَعْدَ  كِ  عَدُوِّ مِنْ  الْحَذَرِ 

. نِّ هِمْ فِي ذلِكَ حُسْنَ الظَّ غفلة(، فَخُذْ بِالْحَزْمِ، وَاتَّ

الحفاظ على العهـد مع العـدو:

)عهداً(،  ةً  ذِمَّ مِنْكَ  لْبَسْتَهُ  �أَ وْ  �أَ عُقْدَةً،  لَكَ  عَدُوّ  وَبَيْنَ  بَيْنَكَ  عَقَدْتَ  وَإِنْ 

نَفْسَكَ  وَاجْعَلْ  بِالامَانَةِ،  تَكَ  ذِمَّ وَارعَْ  بِالْوَفَاءِ،  وصنه(  )إحفظه  عَهْدَكَ  فَحُطْ 

فَرَائِضِ  مِنْ  لَيْسَ  هُ  فَإِنَّ عْطَيْتَ،  �أَ مَا  دُونَ  عهدك(  دون  بنفسك  )ضحّ  ةً  جُنَّ
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وَتَشْتِيتِ  هْوَائِهِمْ،  �أَ تَفْرِيقِ  مَعَ  اجْتِماعاً،  عَلَيْهِ  شدُّ  �أَ اسُ  النَّ شَيْءٌ  عزوجلّ  اِلله 

بَيْنَهُمْ  فِيَما  الْمُشْرِكُونَ  ذلِكَ  لَزِمَ  وَقَدْ  بِالْعُهُودِ،  الْوَفَاءِ  تَعْظيمِ  مِنَ  رَائِهِمْ،  �آ

فَلَا  مهلكة(،  وَبيلة،  الْغَدْرِ)وجدوها  عَوَاقِبِ  مِنْ  اسْتَوْبَلُوا  لِمَا  الْمُسْلِمِينَ  دُونَ 

تَخْتِلَنَّ  وَلَا  ونقضه(،  خانه  بعهده:  )خاس  بَعَهْدِكَ  تَخِيسَنَّ  وَلَا  تِكَ،  بِذِمَّ تَغْدِرَنَّ 

.  شَقِيٌّ
ٌ

هُ لَا يَجْتَرِىءُ عَلَى اِلله إِلاَّ جَاهِل كَ، فَإِنَّ )تخادع( عَدُوَّ

صفة وثيقة العهـد:

بِرَحْمَتِهِ،  الْعِبَادِ  بَيْنَ  فشاه(  )�أ فْضَاهُ  �أَ مْناً  �أَ تَهُ  وَذِمَّ عَهْدَهُ  اُلله  جَعَلَ  وَقَدْ 

من  به  تمتنع  )ما  مَنَعَتِهِ  إِلَى  يَسْكُنُونَ  تمسه(  ن  �أ عليك  حرم  )ما  وَحَرِيماً 

)افساد(،  إِدْغَالَ  فَلَا  جِوَارِهِ،  إِلَى  بسرعة(  اليه  )يفزعون  يَسْتَفِيضُونَ  القوة(، 

)وذلك   
ُ

الْعِلَل فِيهِ  تَجُوزُ  عَقْداً  تَعْقِدْ  وَلَا  فِيهِ،  خِدَاعَ  وَلَا  )خيانة(،  مُدَالَسَةَ  وَلَا 

القَوْل  لَحْنِ  عَلَى  لَنَّ  تُعَوِّ وَلَا  صراحته(،  وعدم  إبهامه  عند  الكلام  على  يطر�أ 

كَ  يَدْعُوَنَّ وَلَا  وْثِقَةِ،  وَالتَّ كِيدِ  �أْ التَّ بَعْدَ  والتعريض(  كالتورية  التوجيه  يقبل  )ما 

صَبْرَكَ  فَإنَّ   ، الْحَقِّ بِغَيْرِ  انْفِسَاخِهِ  طَلَبِ  إِلَى  اِلله،  عَهْدُ  فِيهِ  لَزِمَكَ  مْر  �أَ  
ُ

ضِيق

نْ  وَ�أَ تَبِعَتَهُ،  تَخَافُ  غَدْر  مِنْ  خَيْرٌ  عَاقِبَتِهِ،  وَفَضْلَ  انْفِرَاجَهُ  تَرْجُو  ضِيق  عَلَى 

غدرت  الذي  الوفاء  في  بحقه  إياك  الله  )مطالبة  طَلِبَةٌ  فِيهِ  اِلله  مِنَ  بِكَ  تُحِيطَ 

خِرَتَكَ.  فِيهَا دُنْيَاكَ وَلَا �آ
ُ

به(، لَاتَسْتَقِيل

حفظ حرمة دم المواطن:

وَلَا  لِنِقْمَة،  دْعَى  �أَ شَيْءٌ  لَيْسَ  هُ  فَإِنَّ هَا،  حِلِّ بِغَيْرِ  وَسَفْكَهَا  مَاءَ  وَالدَّ اكَ  إِيَّ

بِغَيْرِ  مَاءِ  الدِّ سَفْكِ  مِنْ  ة،  مُدَّ وَانْقِطَاعِ  نِعْمَة،  بِزَوَالِ  حْرَى  �أَ وَلَا  لِتَبِعَة،  عْظَمَ  �أَ

مَاءِ  الدِّ مِنَ  تَسَافَكُوا  فِيَما  الْعِبَادِ،  بَيْنَ  بِالْحُكْمِ  مُبْتَدِىءٌ  سُبْحَانَهُ  وَاُلله  هَا،  حَقِّ

يُضْعِفُهُ  ا  مِمَّ ذلِكَ  فَإِنَّ  حَرَام،  دَم  بِسَفْكِ  سُلْطَانَكَ  يَنَّ  تُقَوِّ فَلَا  الْقِيَامةِ،  يَوْمَ 

لِانَّ  الْعَمدِ،  قَتْلِ  فِي  عِنْدِي  وَلَا  اِلله  عِنْدَ  لَكَ  عُذْرَ  وَلَا  وَيَنْقُلُهُ،  يُزيِلُهُ  بَلْ  وَيُوهِنُهُ، 

ردت  )�أَ سَوْطُكَ  عَلَيْكَ  فْرَطَ  وَ�أَ بِخَطَإ  ابْتُلِيتَ  وَإِنِ  الْبَدَنِ،  )قصاص(  قَوَدَ  فِيهِ 

)اللكمة(  الْوَكْزَةِ  فِي  فَإِنَّ  بِعُقُوبَة،  يَدُكَ  وْ  �أَ سَيْفُكَ[  وْ  ]�أَ قتلًا(  عْقَبَ  ف�أ ديباً  ت�أ

يَ  تُؤَدِّ نْ  �أَ عَنْ  سُلْطَانِكَ  نَخْوَةُ  بك(  )ترتفِعَنّ  بِكَ  تَطْمَحَنَّ  فَلَا  مَقْتَلَةً،  فَوْقَهَا  فَمَا 

هُمْ. وْلِيَاءِ الْمَقْتُول حَقَّ إِلَى �أَ
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النهي عن المِنّةِ وإعجاب المسؤول بنفسه:

)المبالغة  الاطْرَاءِ  وَحُبَّ  مِنْهَا،  يُعْجِبُكَ  بِمَا  قَةَ  وَالثِّ بِنَفْسِكَ،  وَالاعْجَابَ  اكَ  وَإِيَّ

يَكُونُ  مَا  لِـيَمْحَقَ  نَفْسِهِ،  فِي  يْطَانِ  الشَّ فُرَصِ  وْثَقِ  �أَ مِنْ  ذلِكَ  فَإِنَّ  الثناء(،  في 

مِنْ إِحْسَانِ الْـمُحْسِنِينَ.

الاعمال  في  الزيادة  )إظهار  دَ  زَيُّ التَّ وِ  �أَ بِإِحْسَانِكَ،  تِكَ  رَعِيَّ عَلَى  وَالْمَنَّ  اكَ  وَإِيَّ

فَإِنَّ  بِخُلْفِكَ،  مَوْعِدَكَ  فَتُتْبِعَ  تَعِدَهُمْ  نْ  �أَ وْ  �أَ فِعْلِكَ،  مِنْ  كَانَ  فِيَما  للافتخار( 

الْمَقْتَ  يُوجِبُ  وَالخُلْفَ   ، الْحَقِّ بِنُورِ  يَذْهَبُ  دَ  زَيُّ وَالتَّ الاحْسَانَ،   
ُ

يُبْطِل الْمَنَّ 

اِلله  عِنْدَ  مَقْتاً  )كَبُرَ  سبحانه:  اُلله  قَالَ  اسِ،  وَالنَّ عِنْدَاِلله  والسخط(  )البغض 

نْ تَقُولُوا مَا لَا تَفْعَلُونَ(. �أَ

نهي المسؤول عن التسرّع والاستئثار:

وِ  �أَ إِمْكَانِهَا،  عِنْدَ  فِيهَا  سَاقُطَ  التَّ وِ  �أَ وَانِهَا،  �أَ قَبْلَ  بِالامُورِ  وَالْعَجَلَةَ  اكَ  إيَّ ]و[ 

عَنْهَا  )الضعف(  الْوَهْنَ  وِ  �أَ النزاع(،  على  )الاصرار  رَتْ  تَنَكَّ إِذا  فِيهَا  لجَاجَةَ  الَّ

 عَمَل مَوْقِعَهُ.
َّ

وْقِعْ كُل مْر مَوْضِعَهُ، وَ�أَ َّ �أَ
إذَا اسْتَوْضَحَتْ، فَضَعْ كُل

سْوَةٌ  �أُ فِيهِ  اسُ  النَّ بِمَا  بزيادة(  النفس  )تخصيص  وَالْاسْتِئْثَارَ  اكَ  وَإيَّ

هُ  فَإِنَّ لِلْعُيُونِ،  وَضَحَ  قَدْ  ا  مِمَّ بِهِ  تُعْنَى  ا  عَمَّ )التغافل(  غَابِيَ  وَالتَّ )متساوون(، 

وَيُنْتَصَفُ  الامُورِ،  غْطِيَةُ  �أَ عَنْكَ  تَنْكَشِفُ  قَلَيل  ا  وَعَمَّ لِغَيْرِكَ،  مِنْكَ  خُوذٌ  مَ�أْ

كَ  حَدِّ )الحِدة(  وَسَوْرَةَ  والإباء(،  )الشموخ  نْفِكَ  �أَ ةَ  حَمِيَّ امْلِكْ  لِلْمَظْلُومِ،  مِنْكَ 

السيف(،  كحد  اللسان  )حَدّ  لِسَانِكَ  وَغَرْبَ  يَدِكَ،  وَسَطْوَةَ  س(،  )الب�أ

من  الغضب  عند  اللسان  يبدومن  )ما  الْبَادِرَةِ  فِّ  بِك�َ ذلِكَ  كُلِّ  مِنْ  وَاحْتَرِسْ 

وَلَنْ  الْاخْتِيَارَ،  فَتَمْلِكَ  غَضَبُكَ  يَسْكُنَ  ى  حَتَّ طْوَةِ،  السَّ خِيرِ  وَتَ�أْ ونحوه(،  سباب 

كَ. ثِرَ هُمُومَكَ بِذِكْرِ الْمَعَادِ إِلَى رَبِّ ى تُك�ْ تَحْكُمْ ذلِكَ مِنْ نَفْسِكَ حَتَّ

الإتّعاظ بسلوك الحكومات السابقة:

وْ  �أَ عَادِلَة،  حُكُومَة  مِنْ  مَكَ:  تَقَدَّ لِمَنْ  مَضَى  مَا  رَ  تَتَذَكَّ نْ  �أَ عَلَيْكَ  وَالْوَاجِبُ 

شَاهَدْتَ  بِمَا  فَتَقْتَدِيَ  اِلله،  تَابِ  ك�ِ فِي  وْفَرِيضَة  �أَ نَا  نَبِيِّ عَنْ  ثَر  �أَ وْ  �أَ فَاضِلَة،  ة  سُنَّ

هذَا،  عهْدِي  فِي  إِلَيْكَ  عَهِدْتُ  مَا  بَاعِ  اتِّ فِي  لِنَفْسِكَ  وَتَجْتَهِدَ  فِيهَا،  بِهِ  عَمِلْنَا  ا  مِمَّ

تَسَرُّعِ  عِنْدَ  ةٌ  عِلَّ لَكَ  تَكُونَ  لِكَيْلَا  عَلَيْكَ،  لِنَفْسِي  ةِ  الْحُجَّ مِنَ  بِهِ  وَاسْتَوْثَقْتُ 

قَ لِلْخَيْرِ إلاَّ اُلله تَعَالى. وءِ وَلَا يُوَفِّ نَفْسِكَ إِلَى هَوَاهَا، فَلَنْ يَعْصِمَ مِنَ السُّ
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له وسلم(: عليّ يُذكّر مالكاً بوصية الرسول محمد )صلى الله عليه و�آ

لاةِ  الصَّ عَلَى  »تَحضيضاً  وَصَايَاهُ:  فِي  رَسُولُهُ  إليَّ  عَهدَ  فِيَما  كَانَ  وَقَدْ 

بِالِله  إلاَّ  ةَ  قُوَّ وَلَا  عَهِدَ،  مَا  لَكَ  خْتِمُ  �أَ فَبِذَلِكَ  يْمَانُكُمْ«،  �أَ مَلَكَتْ  وَمَا  كَاةِ  وَالزَّ

العَظِيمِ.

يدعو لنفسه ولمالك بالتوفيق و عاقبة الشهادة:

نْ  �أَ رَغْبَة،  كُلِّ  إِعْطَاءِ  عَلَى  قُدْرَتِهِ  وَعَظِيمِ  رَحْمَتِهِ،  بِسَعَةِ  اَلله   
ُ

ل سْ�أَ �أَ نَا  وَ�أَ

خَلْقِهِ،  وَإِلَى  إِلَيْهِ  الْوَاضِحِ  الْعُذْرِ  عَلَى  الاقَامَةِ  مِنَ  رِضَاهُ  فيهِ  لِمَا  اكَ  وَإِيَّ قَنِي  يُوَفِّ

وَتَضْعِيفِ  عْمَةِ،  النِّ وَتَمَامِ  الْبَلَادِ،  فِي  الاثَرِ  وَجَمِيلِ  الْعِبَادِ،  فِي  نَاءِ  الثَّ حُسْنِ  مَعَ 

هَادَةِ،  وَالشَّ عَادَةِ  بالسَّ وَلَكَ  لِي  يَخْتِمَ  نْ  وَ�أَ اضعافاً(،  الكرامة  )زيادة  الْكَرَامَةِ 

لَامُ عَلَى رَسُولِ اِلله ك�ثيراً. ا إِلَيْهِ رَاغِبُونَ، وَالسَّ إِنَّ
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سـرة: الأ

لَكَ  وَمَنْ  هْلِكَ،  �أَ ةِ  خَاصَّ وَمِنْ  نَفْسِكَ،  مِنْ  اسَ  النَّ نْصِفِ  وَ�أَ اَلله  نْصِفِ  )�أَ  

اُلله  كَانَ  اِلله  عِبَادَ  ظَلَمَ  وَمَنْ  تَظْلِمْ،  تَفْعَلْ  إِلاَّ  كَ  فَإِنَّ تِكَ،  رَعِيَّ مِنْ  هَوىً  فِيهِ 

خَصْمَهُ دُونَ عِبَادِهِ(

اكِلَ  النَّ  
ُ

ض وَتُحَرِّ  ،َ جَاع  الشُّ تَهُزُّ  فْعَالِهِمْ  �أَ لِحُسْنِ  كْرِ  الذِّ ثْرَةَ  ك�َ )فَإِنَّ   

)القاعد( إِنْ شَاءَ اُلله(

دائرة العمل:

تَكُونَنَّ  وَلَا  بِهِمْ،  طْفَ  وَاللُّ لَهُمْ،  ةَ  وَالْـمَحَبَّ ةِ،  عِيَّ لِلرَّ حْمَةَ  الرَّ قَلْبَكَ  شْعِرْ  )وَ�أَ  

ينِ  الدِّ فِي  لَكَ   
ٌ

�أَخ ا  إِمَّ صِنْفَانِ:  هُمْ  فَإِنَّ كْلَهُمْ،  �أَ تَغْتَنِمُ  ضَارِياً  سَبُعاً  عَلَيْهِمْ 

 ،
ُ

لَل الزَّ مِنْهُمُ  يَفْرُطُ  المسلم(،  )غير  الْخَلْقِ  فِي  لَكَ  نَظِيرٌ  وَإمّا  )المسلم(، 

عَفْوِكَ  مِنْ  عْطِهِمْ  فَ�أَ وَالْخَطَاَ،  الَعَمْدِ  فِي  يْدِيهِمْ  �أَ عَلَى  ،يُؤْتَى 
ُ

الْعِلَل لَهُمُ   
ُ

وَتَعْرِض

نْ يُعْطِيَكَ اُلله مِنْ عَفْوِهِ وَصَفْحِهِ(.  �أَ
ذِي تُحِبُّ وَصَفْحِكَ مِثْلَ الَّ

هَ  تَشَبَّ وَإِنْ   ،
ٌ

غَاش )الواشي(  اعِيَ  السَّ فَإِنَّ  سَاع،  تَصْدِيقِ  إِلَى  تَعْجَلَنَّ  )وَلَا 

اصِحِينَ(. بِالنَّ

الحكومة:

جَبَرُوتِهِ،  فِي  بِهِ  هَ  شَبُّ وَالتَّ عَظَمَتِهِ،  فِي  اِلله  والعلو(  )السمو  وَمُسَامَاةَ  اكَ  )إِيَّ  

 مُخْتَال(.
َّ

ار، وَيُهِينُ كُل  جَبَّ
َّ

 كُل
ُّ

فَإِنَّ اَلله يُذِل

الْاثَامِ،  فِي  شَرِكَهُمْ  وَمَنْ  وَزِيراً،  قَبْلَكَ  لِلْاشْرَارِ  كَانَ  مَنْ  وُزَرَائِكَ  )شَرُّ   

لَمَةِ(. عْوَانُ الْا ثَمَةِ، وَإِخْوَانُ الظَّ هُمْ �أَ فَلَا يَكُونَنَّ لَكَ بِطَانَةً، فَإِنَّ

مَا  تَثْبِيتِ  فِي  الْحُكَمَاءِ،  )مجالسة(  وَمُنَافَثَةَ  الَعُلَمَاءِ،  مُدَارَسَةَ  ثِرْ  ك�ْ )وَ�أَ  

اسُ قَبْلَكَ(. مْرُ بِلَادِكَ، وَإِقَامَةِ مَا اسْتَقَامَ بِهِ النَّ صَلَحَ عَلَيْهِ �أَ

وَالْمَسَاكِين  لَهُمْ  حِيلَةَ  لَا  ذِينَ  الَّ مِنَ  فْلَى  السُّ بَقَةِ  الطَّ فِي  اَلله  اَلله  )ثُمَّ   

مْنَى )المقعدون من ذوي العاهات((. سَى وَالزَّ هْلِ الْبُؤْ وَالْـمُحْتَاجِينَ وَ�أَ

مقتطفات من العهد
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Addendum:
THE COMPLETE EDITIONS OF:

'Ali's Instructions to
Malik al-Ashtar*

(The Rights and Duties of the Society Governor)

One of the earliest and best expositions of Islam's ex-
plicit and implicit instructions concerning government 
and its role in society is 'Ali's instructions to Malik ibn 
al-Harith al-Nakha'i, surnamed al-Ashtar [1]. 'Ali Ibn Abi 
Talib wrote these instructions to al-Ashtar when he ap-
pointed him governor of Egypt and its provinces. Malik 
was poisoned on his way to assume his post as governor 
of Egypt in the year 658/37 or 659/38, shortly after 'Ali 
became caliph. 

Among all his letters it embraces the largest number 
of good qualities.  Since these instructions form part of 
'Ali's Nahj al-balaghah, they have been discussed by all 
the more than 100 commentators on the text. An extensive 
use of two of the most famous of the commentaries was 
made. 

The first is by Ibn Abi-l-Hadid (d. 1257/655), a histo-
rian who was attached to the Abbasid court in Baghdad. 
The second is by Ibn Maytham al-Bahrani, a well-known 
Shi'ite scholar and theologian who died in 3-1282/679. In 
addition As well as the glosses of the Egyptian nineteenth 
century reformer Muhammad 'Abduh (d. 1905) and one or 
two other modern Commentaries. 
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Part One: Introduction [2] 
 In the Name of God, the Merciful, the Compassionate  
This is that with which ‘Ali, the servant of God and 

Commander of the Faithful, charged Malik ibn al-Harith 
al-Ashtar in his instructions to him when he appointed 
him governor of Egypt: to collect its land tax, [3] to war 
against its enemies, to improve the condition of the peo-
ple and to engender prosperity in its regions. He charged 
him to fear God, to prefer obedience to Him (over all else) 
and to follow what He has directed in His Book-both the 
acts He has made obligatory and those He recommends 
[4] - for none attains felicity but he who follows His direc-
tions, and none is overcome by wretchedness but he who 
denies them and lets them slip by. (He charged him) to 
help God-glory be to Him-with his heart, his hand and his 
tongue, [5]for He-majestic is His Name-has promised to 
help him who exalts Him. [6] And he charged him to break 
the passions of his soul and restrain it in its recalcitrance, 
for the soul incites to evil, except inasmuch as God has 
mercy. [7] 
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Part Two: Commands and Instructions Concerning 
Righteous Action in the Affairs of the State:

Know, O Malik, that I am sending you to a land where 
governments, just and unjust, have existed before you. 
People will look upon your affairs in the same way that 
you were wont to look upon the affairs of the rulers before 
you. They will speak about you as you were wont to speak 
about those rulers. And the righteous are only known by 
that which God causes to pass concerning them on the 
tongues of His servants. So let the dearest of your treasur-
ies be the treasury of righteous action. Control your desire 
and restrain your soul from what is not lawful to you, for 
restraint of the soul is for it to be equitous in what it likes 
and dislikes. Infuse your heart with mercy, love and kind-
ness for your subjects. Be not in face of them a voracious 
animal, counting them as easy prey, for they are of two 
kinds: either they are your brothers in religion or your 
equals in creation. Error catches them unaware, deficien-
cies overcome them, (evil deeds) are committed by them 
intentionally and by mistake. So grant them your pardon 
and your forgiveness to the same extent that you hope 
God will grant you His pardon and His forgiveness. For 
you are above them, and he who appointed you is above 
you, and God is above him who appointed you. God has 
sought from you the fulfillment of their requirements and 
He is trying you with them. 

Set yourself not up to war against God, [8] for you have 
no power against His vengeance, nor are you able to dis-
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pense with His pardon and His mercy. Never be regretful 
of pardon or rejoice at punishment, and never hasten (to 
act) upon an impulse if you can find a better course. Nev-
er say, “I am invested with authority, I give orders and 
I am obeyed,” for surely that is corruption in the heart, 
enfeeblement of the religion and an approach to changes 
(in fortune). If the authority you possess engender in you 
pride or arrogance, then reflect upon the tremendousness 
of the dominion of God above you and His power over 
you in that in which you yourself have no control. This 
will subdue your recalcitrance, restrain your violence and 
restore in you what has left you of the power of your rea-
son. Beware of vying with God in His tremendousness and 
likening yourself to Him in His exclusive power, for God 
abases every tyrant and humiliates all who are proud.  

See that justice is done towards God [9] and justice is 
done towards the people by yourself, your own family 
and those whom you favor among your subjects. For if 
you do not do so, you have worked wrong. And as for him 
who wrongs the servants of God, God is his adversary, 
not to speak of His servants. God renders null and void 
the argument of whosoever contends with Him. Such a 
one will be God’s enemy until he desists or repents. Noth-
ing is more conducive to the removal of God’s blessing 
and the hastening of His vengeance than to continue in 
wrongdoing, for God harkens to the call of the oppressed 
and He is ever on the watch against the wrongdoers. [10]  

Let the dearest of your affairs be those which are mid-
dlemost in rightfulness, [11] most inclusive in justice and 
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most comprehensive in (establishing) the content of the 
subjects. For the discontent of the common people invali-
dates the content of favorites, and the discontent of favor-
ites is pardoned at (the achievement of) the content of the 
masses. Moreover, none of the subjects is more burden-
some upon the ruler in ease and less of a help to him in 
trial than his favorites. (None are) more disgusted by eq-
uity, more importunate in demands, less grateful upon be-
stowal, slower to pardon (the ruler upon his) withholding 
(favor) and more deficient in patience at the misfortunes 
of time than the favorites. Whereas the support of religion, 
the solidarity of Muslims and preparedness in the face of 
the enemy lie only with the common people of the com-
munity, so let your inclination and affection be toward 
them. Let the farthest of your subjects from you and the 
most hateful to you be he who most seeks out the faults of 
men. For men possess faults, which the ruler more than 
anyone else should conceal. So do not uncover those of 
them which are hidden from you, for it is only encum-
bent upon you to remedy what appears before you. God 
will judge what is hidden from you. So veil imperfection 
to the extent you are able; God will veil that of yourself 
which you would like to have veiled from your subjects. 
Loose from men the knot of every resentment, sever from 
yourself the cause of every animosity, and ignore all that 
which does not become your station. Never hasten to be-
lieve the slanderer, for the slanderer is a deceiver, even if 
he seems to be a sincere advisor.  

Bring not into your consultation a miser, who might 
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turn you away from liberality and promise you poverty; 
[12] nor a coward, who might enfeeble you in your affairs; 
nor a greedy man, who might in his lust deck out oppres-
sion to you as something fair. Miserliness, cowardliness 
and greed are diverse temperaments which have in com-
mon distrust in God. [13]  

Truly the worst of your viziers are those who were the 
viziers of the evil (rulers) before you and shared with them 
in their sins. Let them not be among your retinue, for they 
are aides of the sinners and brothers of the wrongdoers. 
You will find the best of substitutes for them from among 
those who possess the like of their ideas and effective-
ness but are not encumbranced by the like of their sins and 
crimes; who have not aided a wrongdoer in his wrongs 
nor a sinner in his sins. These will be a lighter burden upon 
you, a better aid, more inclined toward you in sympathy 
and less intimate with people other than you. So choose 
these men as your special companions in privacy and at 
assemblies. Then let the most influential among them be 
he who speaks most to you with the bitterness of the truth 
and supports you least inactivities which God dislikes in 
His friends, however this strikes your pleasure. Cling to 
men of piety and veracity. Then accustom them not to lav-
ish praise upon you nor to (try to) gladden you by (attribut-
ing to you) a vanity you did not do, [14] for the lavishing of 
abundant praise causes arrogance and draws (one) close to 
pride.  

Never let the good-doer and the evil-doer possess an 
equal station before you, for that would cause the good-
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doer to abstain from his good-doing and habituate the evil-
doer to his evil-doing. Impose upon each of them what he 
has imposed upon himself. [15]  

Know that there is nothing more conducive to the ruler’s 
trusting his subjects than that he be kind towards them, 
lighten their burdens and abandon coercing them in that 
in which they possess not the ability. So in this respect 
you should attain a situation in which you can confidently 
trust your subjects, for trusting (them) will sever from you 
lasting strain.[16] And surely he who most deserves your 
trust is he who has done well when you have tested him, 
and he who most deserves your mistrust is he who has 
done badly when you have tested him. Abolish no proper 
custom (sunnah) which has been acted upon by the lead-
ers of this community, through which harmony has been 
strengthened and because of which the subjects have 
prospered. Create no new custom which might in any way 
prejudice the customs of the past, lest their reward belong 
to him who originated them, and the burden be upon you 
to the extent that you have abolished them. 

Study much with men of knowledge (‘ulama’) and con-
verse much with sages (hukama’) concerning the con-
solidation of that which causes the state of your land to 
prosper and the establishment of that by which the people 
before you remained strong. [17]  
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Part Three: Concerning the Classes of Men:  
Know that subjects are of various classes, none of which 

can be set aright without the others and none of which is 
independent from the others. Among them are (I.) the sol-
diers of God, (2.) secretaries for the common people and 
the people of distinction, [18] executors of justice [19] and 
administrators of equity and kindness, [3( ]20.) payers of 
jizyah [21] and land tax, namely the people of protective 
covenants [22] and the Muslims, (4.) merchants and crafts-
men and (5.) the lowest class, the needy and wretched. For 
each of them God has designated a portion, and commen-
surate with each portion He has established obligatory acts 
(faridah) in His Book and the Sunnah of His Prophet-may 
God bless him and his household and give them peace-as 
a covenant from Him maintained by us. [23]  

Now soldiers, by the leave of God, are the fortresses of 
the subjects, the adornment of rulers, the might of religion 
and the means to security. The subjects have no support 
but them, and the soldiers in their turn have no support 
but the land tax which God has extracted for them, (a tax) 
by which they are given the power to war against their en-
emy and upon which they depend for that which puts their 
situation in order and meets their needs. Then these two 
classes (soldiers and taxpayers) have no support but the 
third class, the judges, administrators and secretaries, for 
they draw up contracts, [24] gather yields, and are entrust-
ed with private and public affairs. And all of these have 
no support but the merchants and craftsmen, through the 
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goods which they bring together and the markets which 
they set up. They provide for the needs (of the first three 
classes) by acquiring with their own hands those (goods) 
to which the resources of others do not attain. Then there 
is the lowest class, the needy and wretched, those who 
have the right to aid and assistance. With God there is 
plenty for each (of the classes). Each has a claim upon the 
ruler to the extent that will set it aright. But the ruler will 
not truly accomplish what God has enjoined upon him in 
this respect except by resolutely striving, by recourse to 
God’s help, by reconciling himself to what the truth re-
quires and by being patient in the face of it in what is easy 
for him or burdensome.  

(I.) Appoint as commander from among your troops that 
person who is in your sight the most sincere in the way of 
God and His Prophet and of your Imam, [25] who is purest 
of heart and most outstanding in intelligence, who is slow 
to anger, relieved to pardon, gentle to the weak and harsh 
with the strong and who is not stirred to action by sever-
ity nor held back by incapacity. Then hold fast to men of 
noble descent and those of righteous families and good 
precedents, then to men of bravery, courage, generosity 
and magnanimity, for they are encompassed by nobility 
and embraced by honor.  

Then inspect the affairs of the soldiers [26] as parents 
inspect their own child. Never let anything through which 
you have strengthened them distress you, and disdain not 
a kindness you have undertaken for them, even if it be 
small, for it will invite them to counsel you sincerely and 
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trust you. Do not leave aside the examination of their mi-
nor affairs while depending upon (the examination of) the 
great, for there is a place where they will profit from a 
trifling kindness, and an occasion in which they cannot do 
without the great.  

Among the chiefs of your army favor most him who as-
sists the soldiers with his aid and bestows upon them what 
is at his disposal to the extent that suffices both them and 
the members of their families left behind. [27] Then their 
concern in battle with the enemy will be a single concern, 
for your kind inclination toward them will incline their 
hearts to you. [28] Verily the foremost delight of the eye 
for rulers is the establishment of justice in the land and the 
appearance of love for them among the subjects. [29] But 
surely the subjects’ love will not appear without the well-
being of their breasts, and their sincerity (toward rulers) 
will not become free from blemishes unless they watch 
over their rulers, find their governments of little burden 
and cease to hope that their period (of rule) will soon come 
to an end. Therefore let their hopes be expanded, and per-
sist in praising them warmly and taking into account the 
(good) accomplishments of everyone among them who 
has accomplished, for frequent mention of their good 
deeds will encourage the bold and rouse the indolent, God 
willing.  

Then recognize in every man that which he has ac-
complished, attribute not one man’s accomplishment to 
another and fall not short (of attributing) to him the full 
extent of his accomplishment. Let not a man’s eminence 
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invite you to consider as great an accomplishment which 
was small, nor a man’s lowliness to consider as small an 
accomplishment which was great.  Refer to God and His 
Messenger any concerns which distress you and any mat-
ters which are obscure for you, for God-high be He ex-
alted-has said to a people whom He desired to guide, “O 
believers, obey God, and obey the Messenger and those in 
authority among you. If you should quarrel on anything, 
refer it to God and the Messenger” (IV, 59). To refer to 
God is to adhere to the clear text of His Book, [30] while to 
refer to the Prophet is to adhere to his uniting (al-jami’ah) 
Sunnah, not the dividing (al-mufarriq). [31]  

(2a.) Then choose to judge (al-hukm) among men him 
who in your sight is the most excellent of subjects, i.e., 
one who is not beleaguered by (complex) affairs, who is 
not rendered ill-tempered by the litigants, [32] who does 
not persist in error, who is not distressed by returning to 
the truth when he recognizes it, whose soul does not de-
scend to any kind of greed, who is not satisfied with an 
inferior understanding (of a thing) short of the more thor-
ough, who hesitates most in (acting in the face of) obscuri-
ties, who adheres most to arguments, who is the least to 
become annoyed at the petition of the litigants, who is the 
most patient (in waiting) for the facts to become clear and 
who is the firmest when the verdict has become manifest; 
a man who does not become conceited when praise is lav-
ished upon him and who is not attracted by temptation. 
But such (men) are rare.  

Thereupon investigate frequently his execution of the 
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law (qada’) and grant generously to him that which will 
eliminate his lacks and through which his need for men 
will decrease. Bestow upon him that station near to you 
to which none of your other favorites may aspire, that by 
it he may be secure from (character) assassination before 
you by men of importance. [33] (In sum) study that (i.e., 
the selection of judges) with thorough consideration, for 
this religion was prisoner in the hands of the wicked, who 
acted with it out of caprice and used it to seek (the plea-
sures of) the present world. [34]  

(2b.) Then look into the affairs of your administrators. 
Employ them (only after) having tested (them) and ap-
point them not with favoritism or arbitrariness, for these 
two (attributes) embrace different kinds of oppression and 
treachery. [35] Among them look for people of experience 
and modesty [36] from righteous families foremost in Is-
lam, [37] for they are nobler in moral qualities, more genu-
ine in dignity and less concerned with ambitious designs, 
and they perceive more penetratingly the consequences 
of affairs. Then bestow provisions upon them liberally, 
for that will empower them to set themselves aright and 
to dispense with consuming what is under their authority; 
and it is an argument against them if they should disobey 
your command or sully your trust.  

Then investigate their actions. Despatch truthful and 
loyal observers (to watch) over them, for your investiga-
tion of their affairs in secret will incite them to carry out 
their trust faithfully and to act kindly toward the subjects. 
Be heedful of aides. If one of them should extend his hand 
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in a treacherous act, concerning which the intelligence 
received against him from your observers concurs, and 
if you are satisfied with that as a witness, subject him to 
corporeal punishment and seize him for what befell from 
his action. Then install him in a position of degradation, 
brand him with treachery and gird him with the shame of 
accusation. 

(3.) Investigate the situation of the land tax in a manner 
that will rectify the state of those who pay it, for in the 
correctness of the land tax and the welfare of the taxpay-
ers is the welfare of others. The welfare of others will not 
be achieved except through them, for the people, all of 
them, are dependent upon the land tax and those who pay 
it. Let your care for the prosperity of the earth be deeper 
than your care for the collecting of land tax, for it will not 
be gathered except in prosperity. Whoever exacts land tax 
without prosperity has desolated the land and destroyed 
the servants (of God). His affairs will remain in order but 
briefly.  

So if your subjects complain of burden, [38] of blight, of 
the cutting off of irrigation water, of lack of rain, or of the 
transformation of the earth through its being inundated by 
a flood or ruined by drought, lighten (their burden) to the 
extent you wish their affairs to be rectified. And let not 
anything by which you have lightened their burden weigh 
heavily against you, for it is a store which they will re-
turn to you by bringing about prosperity in your land and 
embellishing your rule. You will gain their fairest praise 
and pride yourself at the spreading forth of justice among 
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them. You will be able to depend upon the increase in their 
strength (resulting) from what you stored away with them 
when you gave them ease; and upon their trust, since you 
accustomed them to your justice toward them through 
your kindness to them. Then perhaps matters will arise 
which afterwards they will under take gladly if in these 
you depend upon them, for prosperity will carry that with 
which you burden it. Truly the destruction of the earth 
only results from the destitution of its inhabitants, and its 
inhabitants become destitute only when rulers concern 
themselves with amassing (wealth), when they have mis-
givings about the endurance (of their own rule) [39] and 
when they profit little from warning examples.  

(2c.) Then examine the state of your secretaries and put 
the best of them in charge of your affairs. [40] Assign those 
of your letters in which you insert your strategems and se-
crets to him among them most generously endowed with 
the aspects of righteous moral qualities, a person whom 
high estate does not make reckless, that because of it he 
might be so bold as to oppose you in the presence of an 
assembly. (He should be someone) whom negligence will 
not hinder from delivering to you the letters of your ad-
ministrators, nor from issuing their answers properly for 
you in that which he takes for you and bestows in your 
stead; a person who will not weaken a contract which he 
binds for you, nor will he be incapable of dissolving what 
has been contracted to your loss; a man who is not igno-
rant of the extent of his own value in affairs, for he who 
is ignorant of his own value is even more ignorant of the 
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value of others.  
Let not your choosing of them be in accordance with 

your own discernment, confidence and good opinion, for 
men make themselves known to the discernment of rul-
ers by dissimulating and serving them well, even though 
beyond this there may be nothing of sincere counsel and 
loyalty. Rather examine them in that with which they were 
entrusted by the righteous before you. Depend upon him 
who has left the fairest impression upon the common peo-
ple and whose countenance is best known for trustworthi-
ness. This will be proof of your sincerity toward God and 
toward him whose affair has been entrusted to you.  

Appoint to the head of each of your concerns a chief 
from among these men, (a person) who is neither over-
powered when these concerns are great nor disturbed 
when they are many. Whatever fault of your secretaries 
you overlook will come to be attached to you. (4.) Then 
make merchants and craftsmen-those who are perma-
nently fixed, those who move about with their wares and 
those who profit from (the labor of) their own body [41]-
your own concern, and urge others to do so, [42] for they 
are the bases of benefits and the means of attaining con-
veniences. They bring (benefits and conveniences) from 
remote and inaccessible places in the land, sea, plains and 
mountains, and from places where men neither gather to-
gether nor dare to go. (The merchants and craftsmen) are 
a gentleness from which there is no fear of calamity and 
a pacifity from which there is no worry of disruption. [43] 
Examine their affairs in your presence and in every corner 
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of your land.  
But know, nevertheless, that in many of them is shame-

ful miserliness, detestable avarice, hoarding of benefits 
and arbitrariness in sales. This is a source of loss to all 
and a stain upon rulers. So prohibit hoarding (ihtikar), for 
the Messenger of God-may God bless him and his house-
hold and give them peace-prohibited it. [44] Let selling 
be an openhanded selling, with justly balanced scales and 
prices which do not prejudice either party, buyer or seller. 
[45] As for him who lets himself be tempted to hoard after 
you have forbidden him (to do so), make an example of 
him and punish him, but not excessively.  

(5.) Then (fear) God, (fear) God regarding the lowest 
class, the wretched, needy, suffering and disabled who 
have no means at their disposal, for in this class there is he 
who begs and he who is needy (but does not beg). Be heed-
ful for God’s sake of those rights of theirs which He has 
entrusted to you. Set aside for them a share of your trea-
sury (bayt al-mal) and in every town a share of the produce 
of the lands of Islam taken as booty (sawafi al-islam), [46] 
for to the farthest away of them belongs the equivalent of 
what belongs to the nearest. [47] You are bound to observe 
the right of each of them, so be not distracted from them 
by arrogance, for you will not be excused if, to attend to 
the very important affair, you neglect the trifling, So avert 
not your solicitude from them and turn not your face away 
from them in contempt.  

Investigate the affairs of those (of the lowest class) who 
are unable to gain access to you, those upon whom eyes 
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disdain to gaze and whom men regard with scorn. Ap-
point to attend exclusively to them a person whom you 
trust from among the god fearing and humble, and let 
him submit to you their affairs. Then act toward them in a 
manner that will absolve you before God on the day that 
you meet Him. [48] For among the subjects these are more 
in need of equity than others. In the case of each of them 
prepare your excuse with God by accomplishing for him 
his rightfully due (al-haqq). Take upon yourself the up-
keep of the orphans and aged from among those who have 
no means at their disposal and do not exert themselves in 
begging. (All of) this is a heavy burden upon rulers. The 
truth (al-haqq), all of it, is a heavy burden. But God may 
lighten it for people who seek the final end, who admon-
ish their souls to be patient and trust in the truth of God’s 
promise to them.  
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Part Four: Commands and Prohibitions in Malik al-
Ashtar’s Best Interest  

Set aside for those who have requests (hajat) from you 
a portion (of your time) in which you yourself are free 
to (attend) to them. Hold an open audience for them and 
therein be humble before God who created you. Keep the 
soldiers and aides who are your bodyguards and police 
away from them so that their spokesman may address you 
without stammering (in fear), for I heard the Messenger of 
God-may God bless him and his household and give them 
peace-say not (only) on one occasion, “No community 
shall be sanctified within which the rightfully due of the 
weak may not be taken from the strong without stammer-
ing (by the weak)”. Furthermore suffer them to be coarse 
and faltering of speech and become not annoyed and angry 
with them. For that God will outspread the wings of His 
mercy over you and make binding for you the reward of 
having obeyed Him. Bestow what you bestow in a pleas-
ant manner and refrain (from granting requests when you 
must) gracefully and while asking pardon.  

Then there are certain of your affairs which you must 
take in hand personally. Among them is giving an ear to 
your administrators when your secretaries have been un-
able to find the correct solution, and among them is at-
tending to the requests of men when presented to you be-
cause the breasts of your aides have been straitened by 
them. [49]  

Each day perform the work of that day, for to each be-
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Part Four: Commands and Prohibitions in Malik al-
Ashtar’s Best Interest  

Set aside for those who have requests (hajat) from you 
a portion (of your time) in which you yourself are free 
to (attend) to them. Hold an open audience for them and 
therein be humble before God who created you. Keep the 
soldiers and aides who are your bodyguards and police 
away from them so that their spokesman may address you 
without stammering (in fear), for I heard the Messenger of 
God-may God bless him and his household and give them 
peace-say not (only) on one occasion, “No community 
shall be sanctified within which the rightfully due of the 
weak may not be taken from the strong without stammer-
ing (by the weak)”. Furthermore suffer them to be coarse 
and faltering of speech and become not annoyed and angry 
with them. For that God will outspread the wings of His 
mercy over you and make binding for you the reward of 
having obeyed Him. Bestow what you bestow in a pleas-
ant manner and refrain (from granting requests when you 
must) gracefully and while asking pardon.  

Then there are certain of your affairs which you must 
take in hand personally. Among them is giving an ear to 
your administrators when your secretaries have been un-
able to find the correct solution, and among them is at-
tending to the requests of men when presented to you be-
cause the breasts of your aides have been straitened by 
them. [49]  

Each day perform the work of that day, for to each be-
longs what is proper to it. Set aside for yourself in what 
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is between you and God the most excellent of these hours 
and the fullest of these portions, even though all of them 
belong to God if in them your intention is correct and be-
cause of them the subjects remain secure. In making your 
religion sincerely God’s perform especially His obliga-
tions (fara’id), [50] which pertain only to Him. So give to 
God of your body in your night and your day, and com-
plete in a perfect manner, neither defectively nor defi-
ciently, what brings you near to God, no matter what may 
befall your body (as a result). [51]  

When you stand to lead men in the canonical prayers, 
neither drive (them) away (by praying too lengthily) nor 
mar (the prayer by performing it too quickly or faultily), 
for among men there are some who are ill and others who 
are needy. I asked the Messenger of God-may God bless 
him and his household and give them peace-when he sent 
me to the Yemen, “How shall I lead them in prayer ?” He 
said, “Lead them in prayer as the weakest of them prays, 
and be merciful to the believers.”  

Furthermore, prolong not your seclusion (ihtijab) from 
your subjects, for rulers’ seclusion from subjects is a kind 
of constraint and (results in) a lack of knowledge of af-
fairs. Seclusion from them cuts rulers off from the knowl-
edge of that from which they have been secluded. Then 
the great appears to them as small and the small as great. 
The beautiful appears as ugly and the ugly as beautiful. 
And the truth becomes stained with falsehood. The ruler is 
only a man. He does not know the affairs which men hide 
from him. There are no marks upon the truth by which 
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the various kinds of veracity might be distinguished from 
falsehood.  

Again, you are one of only two men: either you give 
generously in the way of the truth-then why seclude your-
self from carrying out a valid obligation or performing a 
noble deed ? Or else you are afflicted by niggardliness-
then how quickly will men refrain from petitioning you 
when they despair of your generosityl Moreover, most 
requests men present to you are those which impose no 
burden upon you, such as a complaint against a wrong or 
the seeking of equity in a transaction.  

Then surely the ruler has favorites and intimates, among 
whom there is a certain arrogation, transgression and lack 
of equity in transactions. Remove the substance of these 
(qualities) by cutting off the means of obtaining these sit-
uations. Bestow no fiefs upon any of your entourage or 
relatives, nor let them covet from you the acquisition of 
a landed estate [52] which would bring loss to the people 
bordering upon it in (terms of) a water supply or a common 
undertaking, the burden of which would be imposed upon 
them. [53] Its benefit would be for those (who acquired the 
fiefs) and not for you, and its fault would be upon you in 
this world and the next.  

Impose the right (al-haqq) upon whomsoever it is en-
cumbent, whether he be related to you or not. [54] Be pa-
tient in this and look to your (ultimate) account (muhtasib), 
[55] however this may effect your relatives and favorites. 
Desire she ultimate end in that of it (imposing the right) 
which weighs heavily against you, for its outcome will be 
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praiseworthy.  
If any of your subjects should suspect you of an injus-

tice, explain to them your justification. By your explana-
tion turn their suspicions away from yourself. Thereby 
you train your soul (nafs), act kindly to your subjects and 
justify (yourself) in a manner to attain your need, i.e., set-
ting them in the way of the truth.  

Never reject a peace to which your enemy calls you and 
in which is God’s pleasure, for in peace there is ease for 
your soldiers, relaxation from your cares and security for 
your land. But be cautious, very cautious, with your en-
emy after (having made) peace with him, for the enemy 
may have drawn near in order to take advantage of (your) 
negligence. Therefore be prudent and have doubts about 
trusting your enemy in this (matter).  

If you bind an agreement between yourself and your 
enemy or cloth him in a protective covenant (dhimmah), 
guard your agreement in good faith and tend to your cov-
enant with fidelity. Make of yourself a shield before what 
you have granted, [56] for men do not unite more firmly in 
any of the obligations (imposed upon them) by God than 
in attaching importance to fidelity in agreements, [57] de-
spite the division among their sects and the diversity of 
their opinions. The idolaters (al-mushrikun) had already 
adhered to that (honoring agreements) among themselves 
before the Muslims, by reason of the evil consequences of 
treachery that they had seen. So never betray your protec-
tive covenant, never break your agreement and never de-
ceive your enemy, for none is audacious before God but a 
wretched fool. God has made His agreement and His pro-
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tective covenant a security which He has spread among 
the servants by His mercy, and a sanctuary in whose im-
pregnability they may rest and in whose proximity they 
may spread forth. [58] Within it there is no corruption, 
treachery or deceit.  

Make not an agreement in which you allow deficien-
cies and rely not upon ambiguity of language [59] after 
confirmation and finalization (of the agreement). Let not 
the straitness of an affair in which an agreement before 
God is binding upon you invite you to seek its abrogation 
unjustly. For your patience in the straitness of an affair, 
hoping for its solution and the blessing of its outcome is 
better than an act of treachery. You would fear the act’s 
consequence and (you would fear) that a liability before 
God will encompass you, a liability from which you will 
not be exempted in this world or the next.  

Beware of blood and spilling it unlawfully, for noth-
ing is more deserving of vengeance (from God), greater 
in its consequence or more likely to (bring about) a ces-
sation of blessing and the cutting off of (one’s appointed) 
term than shedding blood unjustly. God -glory be to Him-
on the Day of Resurrection will begin judgment among 
His servants over the blood they have spilt. [60] So never 
strengthen your rule by shedding unlawful blood, for that 
is among the factors which weaken and enfeeble it, nay, 
which overthrow and transfer it. You have no excuse be-
fore God and before me for intentional killing, for in that 
there is bodily retaliation. [61] If you are stricken by error, 
and your whip, your sword or your hand should exceed 
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their bounds in punishment- for in striking with the fists 
and all that exceeds it there is killing -never let the arro-
gance of your authority prevent you from paying the rela-
tives of the killed their rightfully due (al-haqq). [62]  

Beware of being pleased with yourself, [63] of reliance 
upon that of yourself which pleases you and of the love of 
lavish praise, for these are among Satan’s surest oppor-
tunities to efface what there might be of the good-doers’ 
good-doing.  

Beware of reproaching (mann) your subjects in your 
good-doing (for their insufficient acknowledgment of their 
debt to you), of overstating the deeds you have done and 
of making promises to them followed by non-observance. 
For reproach voids good- doing, [64] overstatement takes 
away the light of the truth and non- observance results in 
the hatred of God and men. God-may He be exalted-has 
said, “Very hateful is it to God, that you say what you do 
not” (LXI, 3).  

Beware of hurrying to (accomplish) affairs before their 
(proper) time, of neglecting them when they are possible, 
of stubborn persistence in them when they are impracti-
cable and of weakness in them when they have become 
clear. So put everything in its place and perform every 
action at its time.  

Beware of arrogating for yourself that in which men are 
equal; and of negligence in that which is of concern af-
ter it has become manifest to the eyes (of men), for these 
things will be held against you for (the benefit of) others 
; [65] and (beware of negligence) of the fact that little re-
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mains until the coverings of affairs are lifted from you 
and justice is demanded from you for the wronged. [66]  

Control the ardor of your pride, the violence of your 
strength, the force of your hand and the edge of your 
tongue. Be on thy guard against all these by restraining 
impulses and delaying force until your anger has subsided 
and you have mastered (your own) power of choice. But 
you will not gain control over that from your soul until 
you multiply your concern for remembering the return 
unto your Lord.  

Encumbent upon you is to recall the just governments, 
the excellent customs, the Sunnah of our Prophet-may God 
bless him and his household and give them peace-and the 
obligations (promulgated) in the Book of God, which pre-
ceded you among those of earlier times. Take as the mod-
el for your action what you have observed us to perform 
of them, and strive to your utmost to follow what I have 
instructed you in these my instructions. I trust in them to 
act as my argument against you so that you shall have no 
cause for your soul’s hastening to its caprice. [67]  

I ask God by the amplitude of His mercy, and His tre-
mendous power to grant every desire, to bestow upon me 
and you in that wherein is His pleasure success in pre-
senting Him and His creatures with a clear justification 
(for our actions). (May He bestow) excellent praise from 
among His servants, fair influence in the land, comple-
tion of blessings and manifold increase in honor. And (I 
ask) that He seal (the lives of) me and you with felicity 
(al-sa’adah) and martyrdom (al-shahadah). “Unto Him we 
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are returning” (II, I56). Peace be upon the Messenger of 
God-may God bless him and his good and pure household 
and grant them abundant peace. Wa-l-salam. 

The end of the Instructions.
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Notes: 
The Arabic text is found in this book on page 45. 
[1] See the article “al-Ashtar” in the new Encyclopedia 

of Islam. And the Wikipedia Free  Encyclopedia http://
wikipedia.org/.

[2]The division into parts and the headings of parts two, 
three and four are taken from the commentary of Ibn May-
tham.  

[3] The land tax (kharaj) was collected on the basis of 
the land’s produce. See the Encyclopedia of Islam (new 
edition), vol. 3, pp. I-030s6.  

[4] Fara’id wa sunan. The first very often refer to those 
acts which are commanded by God-such as the five dai-
ly prayers, fasting during the month of Ramadan, etc.-in 
which case they are contrasted with the sunan, meaning 
the commands of the Prophet, which are divided into the 
commands he gave orally (qawl), the acts he performed 
(fi’l) and the acts he allowed others to perform without 
criticising or protesting (iqrar). Here, however, since both 
kinds of acts are said to be mentioned in the Quran, the 
meaning is as translated.  

[5] “ ‘With his heart’, or through firm belief; ‘with his 
hand’, or through holy war and exertion in His path; and 
‘with his tongue’, or through speaking the truth, com-
manding the good and forbidding the evil” (Ibn Abi-l-
Hadid, vol. I7, p. 3I)  

[6] Cf. Quran XLVII, 7, “O believers, if you help God, 
He will help you and confirm your feet”, and other similar 
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verses, such as XXII, 40.  
[7] Nearly a direct quotation from Quran XII, 53: “Sure-

ly the soul incites to evil, except inasmuch as my Lord has 
mercy.”  

[8] “I.e., oppose Him not through acts of disobedience” 
(Ibn Abi-l-Hadid, vol I7, p- 33)  

[9] “I.e., Perform for Him the worship which He has 
made encumbent upon you and the requirements of intel-
ligence and tradition” (Ibn Abi-l-Hadid, vol. I7, p- 35)-  

[10] Cf. Quran LXXXIX, I4: “Surely the Lord is ever 
on the watch.”  

[11] Awsatuha fi-l-haqq, reference to the “golden mean”. 
Here some of the commentators mention Aristotle and re-
fer to such hadiths of the Prophet as “The best of affairs is 
their middlemost.” See for example T. al-Fakiki, al-Ra’i 
wa-l-ra’iyyah, vol. 2, Najaf, I940, pp. I-08II.  

[12] According to Ibn Abi-l-Hadid, this sentence is 
based upon the following Quranic verse: “The devil 
promises you poverty and bids you unto indecency; but 
God promises you His pardon and His bounty” (II, 268). 
He explains that the commentators of the Quran say that 
here “indecency” (al-fahsha’) means “miserliness” (al-
bukhl), and that the meaning of “promises you poverty” 
is that he makes you believe you will become poor if you 
are generous with your wealth (vol. I7, p. 4I)  

[13] Ibn Abi-l-Hadid comments that if man trusts God 
with certainty and sincerity, he will know that his life-
span, his daily provision, his wealth and his poverty are 
foreordained and that nothing occurs but by God’s decree 
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(vol. I7, p. 4I). Ibn Maytham points out that “distrust in 
God begins with lack of knowledge (marifah) of Him.” 
A person ignorant of His generosity and bounty will not 
know that He rewards what is expended in His path; hence 
he will be miserly in order to avoid poverty. He makes 
similar remarks concerning the qualities of cowardliness 
and greed.  

[14] According to Ibn Maytham this sentence is part of 
the description of those favorites who should be most in-
fluential. It means that the ruler “should train and disci-
pline them by forbidding them from praising him lavishly 
or trying to make him happy by a false statement in which 
they attribute to him an act which he did not do and by this 
attribution cause him to be blameworthy.” He then quotes 
the following verse of the Quran: “Reckon not that those 
who rejoice in what they have brought, and love to be 
praised for what they have not done-do not reckon them 
secure from chastisement” (III, I88).  

[15] “The evil-doer has imposed upon himself worthi-
ness for punishment and the good-doer worthiness for re-
ward” (Muhammad ‘Abduh, vol. 3, p. 98).  

[16] Ibn Abi-l-Hadid comments on this passage as fol-
lows: “Whoever does good toward you will trust you and 
whoever does evil will shy away from you. This is be-
cause when you do good to someone and repeat it, you 
will come to believe that he likes you, and this belief will 
in turn lead to your liking him, for man by his very nature 
likes anyone who likes him. Then when you like him, you 
will feel secure with him and trust him. The reverse is true 
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when you do evil toward someone . . .” (vol. I7, p. 47).  
[17] “He commands him to multiply his study with the 

men of knowledge, i.e., he should increase his study of the 
injunctions of the Shar’iah and the laws of religion; and 
he should increase his discussions with sages, or those 
whose knowledge is from God Himself (al-’arifun billah) 
and who know the secrets of His servants and His land” 
(Ibn Maytham).  

[18] The secretaries (kuttab) are “those who are in charge 
of the ruler’s own affairs and who write letters for him 
to his administrators and commanders. They take care of 
making arrangements and running the government ad-
ministration (diwan)” (Ibn Abi-l-Hadid, vol. I7, p. 76).  

[19] Qudat al-adl, i.e. judges.  
[20] Administrators (‘ummal) are government officials 

concerned with the affairs of “the general public, alms, 
religious endowments, the common interest, etc.” (Ibn 
Abi-l-Hadid, vol. I7, p. 69). For the meaning of the term 
‘amil (singular of ‘ummal) throughout Islamic history see 
the Encyclopedia of Islam (new edition), vol. I, p. 435.  

[21] Jizyah is the head tax upon “People of the Book”-
followers of revealed religions other than Islam-who live 
under Muslim rule.  

[22] Ahl al-dhimmah. In other words the “People of the 
Book” who live in Muslim lands and are accorded hospi-
tality and protection by Islam on condition of acknowledg-
ing Islamic political domination and paying the jizyah.  

[23] The covenant between man and God (‘ahd) is fre-
quently mentioned in the Quran and plays a central role in 
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Islamic thought. Some representative Quranic verses are 
the following: “Only men possessed of minds remember, 
who fulfill God’s covenant. . .” (XIII, 20); “And fulfill 
the covenant; surely the covenant shall be questioned of” 
(XVII, 34); “Made I not a covenant with you Children of 
Adam, that you should not serve Satan . . . and that you 
should serve Me?” (XXXVI, 60-59).  

[24] One commentator remarks as follows: “Land tax is 
only paid in accordance with an agreement between the 
owners of the land and the ruler, so it is necessary that 
the documents be drawn up. Furthermore officials have to 
collect the land tax from the land owners according to the 
terms of the contract. Here it is possible that disputes arise 
between the government officials and the landowners, so 
it will be necessary to refer to judges to solve these dis-
putes.” Mirza Habiballah al-Hashimi, Minjaj al-bara’ah 
fi sharh nahj al-balaghah, Tehran, I389/I70-969, vol. 20, p. 
200.  

[25] I.e., Imam ‘Ali himself.  
[26] “Of the soldiers” is a translation of the pronoun 

“their”, and some question remains as to whether the pro-
noun does not in fact refer to the commanders. “If you 
say, ‘But the soldiers of the army are not mentioned in the 
preceding section, only the commanders ,’ I will answer, 
‘On the contrary, they were mentioned where he says “The 
weak and the strong” ‘ “ (Ibn Abi-l-Hadid, vol. I7, p. 53)  

[27] Khuluf (plural of khalf ) are the women, children 
and weak left behind when the men go on a journey.  

[28] Kind inclination toward the army means choosing 
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for them the best of commanders, which will m turn cause 
them to love the ruler (Ibn Maytham).  

[29] According to Ibn-l-Hadid, the context indicates that 
the word “subjects” refers in particular to the army. Al-
Hashimi disagrees and states that ‘Ali does in fact mean 
all the subjects. He mentions them in the section on sol-
diers because the soldiers have to keep order m the land 
among the subjects (vol. 20, p. 2-222).  

[30] See above, p. 56, note 48.  
[31] The commentators explain this as meaning that 

people should follow that part of the Sunnah of the Proph-
et upon which all are agreed, not that concerning which 
there is a difference of opinion.  

[32] Tamhakuhu-l-khusum. According to Ibn Abi-l-
Hadid the verb here means to “make cantankerous or ob-
stinate” (vol. I7, p. 59). Ibn Maytham, however, interprets 
the passage to mean that the judge should be someone 
“who is not overcome in his attempt to ascertain the truth 
by the obstinacy of the litigants. It has been said that this 
is an allusion to the person with whom the litigants are 
satisfied.”  

[33] Muhammad ‘Abduh explains that when the judge 
is given an elevated position, the ruler’s favorites as well 
as the common people will be in awe of him and no one 
will dare slander him, out of fear of the ruler and respect 
for the person held in such high esteem by him (vol. 3, p. 
I05).  

[34] Ibn Abi-l-Hadid: “His words refer to the judges and 
rulers appointed by ‘Uthman, for during his reign they did 
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not judge rightfully but in accordance with caprice and in 
order to seek this world. Some people say that this hap-
pened because ‘Uthman-may God’s mercy be upon him-
was weak and his relatives were able to gain mastery over 
him. They disrupted the affairs of state without his knowl-
edge, so the sin is upon them and ‘Uthman is guiltless of 
what they were doing” (vol. I7, p. 60). See Shi’ite Islam, 
pp. 48-46.  

[35] Ibn Abi-l-Hadid reads hum for hum’a, i.e.: “For 
they (the administrators) are embraced by different kinds 
of oppression and treachery”, and he interprets the sen-
tence to refer to the administrators who served under the 
three caliphs before ‘Ali. Al-Hashmi offers a number of 
arguments in support of this interpretation, Minhaj al-
bara’ah vol. 20, pp. 9-246.  

[36] “Experience (tajribah) alone is not sufficient if 
the administrator is not endowed with modesty (haya’), 
for modesty is the basis of manliness (muru’ah). As the 
Prophet said, ‘Modesty brings only good’, and ‘Whoso 
has not modesty has not religion and will not enter Para-
dise’ . . .” (al-Fakiki, al-Ra’iwa l-ra’iyyah, vol. 2, p. 38).  

[37] I.e., those families who were first to enter Islam. 
“This is because.... righteousness of family determines 
the way men are raised, and being foremost in Islam indi-
cates nobility of character . . .” (Ibid., p. 39).  

[38] Whether as the result of the land tax itself or the 
oppression of the taxcollectors (Ibn Abi-l-Hadid, vol. I7, 
p. 72).  

[39] Ibn Abi-l-Hadid offers two possible explanations 
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of this clause. According to the first the words “su’ zan-
nihim bi-l-baqa’” would have to be translated “they think 
wrongly about endurance”, which means that they think 
their own existence will endure and they forget death and 
dissolution. In the translation however, I have followed 
the second interpretation, which he explains as meaning 
“They imagine they will be deposed and replaced, so they 
seize upon opportunities, appropriate wealth and show no 
concern for the prosperity of the land” (vol- I7v p- 73)  

[40] “Know that the secretary alluded to by the Com-
mander of the Faithful is he who nowadays is commonly 
called the ‘vizier’, for he is entrusted with the manage-
ment of the affairs of the ruler’s person and in all of them 
is his deputy. The letters of the administrators come to 
him and their answers are issued by him. He puts the (af-
fairs of the) administrators in order and is supervisor over 
them. In fact he is the ‘secretary of the secretaries’ and for 
this reason is known as the vizier in the absolute sense. It 
is said that the secretary has three prerogatives before the 
king: to remove the veil from him (i.e., he has access to 
his personal affairs, even in the harem), to accuse traitors 
before him and to make secrets known to him . . .” (Ibn 
Abi-l-Hadid, vol. I7, p. 79).  

[41] Ibn Abi-l-Hadid explains that the first two of these 
groups are merchants -those who have shops and those 
who travel with their wares-and the third group are the 
craftsman (vol. I7, p. 84).  

[42] The translation of this sentance is rather free and 
follows Ibn Abi-l-Hadid’s first interpretation. He adds 
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that it is also permissible to read the sentance as follows: 
“Accept counsel (from me) for the good of merchants and 
craftsmen and counsel (others) concerning them” (vol. I7, 
pp. 4-83).  

[43] This is a literal translation of a passage which Ibn 
Abi-l-Hadid explains as follows: “Than the Imam says, 
‘Surely they are a gentleness’, that is to say, merchants 
and craftsman are so. He seeks Malik al-Ashtar’s sym-
pathy and favor for them and he says they are not like 
tax-collectors and commanders of the army, for they have 
to be sustained, protected and taken care of, the more 
so since there is no fear of calamity from them, neither 
in property where they might be disloyal (as in the case 
of the tax-collectors) nor in the government where they 
might work corruption (as in the case of the commanders 
of the army)” (vol. I7, p. 84).  

[44] “According to the Sixth Imam, Jaefar al-Sadiq 
(founder of the Ja’fari, i.e. Twelve-Imami Shi’ite, school 
of law), ‘It is reprehensible (makruh) to hoard and to 
leave men with nothing. And it is said that it is forbidden 
(haram), and this latter view is more correct. As was said 
by the Prophet of God, “Mercy is upon him who imports, 
and curses upon him who hoards”. Surely hoarding is for-
bidden under two conditions: First, that food-i.e. wheat, 
barley, dates, raisins, clarified butter, or salt-be held back 
seeking an increase in price. Second, if there is no other 
distributor to be found . . .’.” Quoted in al-Fakiki, Al Ra’I 
wa-lra’iyyah, vol 2, p. I65.  

[45] Cf. Quran LXXXIII, I2-: “Woe to the stinters who, 
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when they measure against the people, take full measure, 
but, when they measure for them or weigh for them, they 
skimp.”  

[46] Reference to the principle alluded to in the follow-
ing verse of the Quran (VIII, 4I): “Know that, whatever 
booty you take, the fifth of it is God’s and the Messen-
ger’s and the near kinsman’s and the orphan’s and for the 
needy and the traveler”.  

[47] “In other words, all poor Muslims are equal in their 
shares, there is no ‘farthest away’ or ‘nearest’. Prefer not 
him who is near to you or to one of your favorites over 
him who is far from you and without any connection to 
you or reason for you to turn toward him. It is also pos-
sible that he means that the produce of tbe land taken as 
booty in a certain area should not be distributed only to 
the needy of that area, for the right to the produce of the 
land is the same whether a person is far from that land or 
resides in it” (Ibn Abi-l-Hadid, vo1. I7v pp. 7-86)-

[48] The “meeting with God” is mentioned in a number 
of Quranic verses, such as the following: “They indeed 
are losers who deny their meeting with God” (VI, 3I).

[49] “ ‘The breasts of aides are straitened’ by expedit-
ing the removal of grievances. They love to postpone at-
tending to them, either in order to seek personal gain or to 
demonstrate their own authority” (Muhammad ‘Abduh, 
vol. 3, p- II4)

[50] i.e. the obligatory acts such as the five daily 
prayers.

[51] The references to the body are due especially to 
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the particularly physical nature of the daily canonical 
prayers. Ibn Abi-l-Hadid explains the last clause as mean-
ing, “Even if that wearies you and impairs your body and 
your strength” (vol I7, p. 90).

[52] The words “acquisition of a landed estate” (i’tiqad 
;uqdah) might be translated literally as the “binding of a 
contract”. The commentators, such as Ibn Abi-l-Hadid 
(vol. I7, p. 97) Ibn Maytham and Muhammad ‘Abduh (vol 
3, p. II)explain it as translated (iqtina’ day’ah or tamlik 
day’ah).  

[53] “His words . . . explain the methods of cutting off the 
causes referred to: the bestowal of a fief upon one of the 
entourage or a relative, and his desire to acquire a landed 
estate which will harm those people bordering upon it in 
terms of the water supply or a common undertaking-such 
as a building, etc.-while he imposes the burden of the un-
dertaking on man, are the causes of the above- mentioned 
situations . . .” (Ibn Maytham).  

[54] Or “whether near (qarib) to you or far away (ba’id).” 
I.e., whoever he might be, bring the person who has com-
mitted a wrong to justice.  

[55] I.e., realize that you will be rewarded in the next 
world.  

[56] “That is, even if you yourself should perish, act 
without treachery” (Ibn Abi-l-Hadid, vol. I7, p. I07).  

[57] The importance of observing covenants and agree-
ments is referred to frequently in the Quran. See for ex-
ample, XVI, 9I: “Fulfill God’s covenant, when you make 
covenant, and break not the oaths after they have been 
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confirmed . . .”. See also VI, I53; XIIL 20; XVII, 34 et al.  
[58] According to Ibn Abi-l-Hadid (vol. I7) p. I09)) “in 

whose proximity they may spread forth” means “while 
dwelling in its proximity they may disperse in search of 
their needs and desires”. ‘Abduh explains the verb trans-
lated here as “spread forth” (yastafid’un) to mean “swift-
ly take refuge” (vol. 3, p. II8), but the first interpretation 
seems more likely.  

[59] Lahn qawl, “color of words”. Ibn Maytham explains 
this expression as meaning “ambiguity, dissimulation or 
allusion.” Ibn Abi-l-Hadid’s explanation is similar: “He 
forbids him when making an agreement between himself 
and his enemy to break it by relying upon a hidden inter-
pretation or the tenor of the words, or by saying, ‘Surely I 
meant such and such, I did not have the apparent sense of 
the words in mind’ “ (vol. I7, p. I09).  

[60] Ibn Abi-l-Hadid cites the following hadith of the 
Prophet: “On the Day of Resurrection the first thing which 
God will judge upon among the servants is blood which 
has been spilled” (vol. I7, p. III).  

[61] “Then he advises him that intentional killing in-
volves retaliation, and he says ‘bodily retaliation’. In 
other words, intentional killing makes the destruction of 
the physical body necessary, just as you have destroyed 
the body of the person killed. The Imam’s intention is to 
frighten him with these words, and they are more effec-
tive than if he had merely said, ‘surely in that there is re-
taliation’ “ (Ibn Abi-l-Hadid, vol. I73 p. III).  

[62] Like retaliation in cases of intentional murder, 
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compensation in cases of unintentional killing are deter-
mined by the Shari’ah. Cf. Quran IV, 3-92: “It belongs 
not to a believer to slay a believer, except it be by error. If 
any slays a believer by error, then let him free a believing 
slave, and bloodwit is to be paid to his family unless they 
forego it as a freewill offering. If he belong to a people at 
enmity with you and is a believer, let the slayer set free a 
believing slave. If he belong to a people joined with you 
by a compact, then bloodwit is to be paid to his family 
and the slayer shall set free a believing slave.. .And whoso 
slays a believer wilfully, his recompense is Gehenna ..”.  

[63] Ibn Abi-l-Hadid cites several sayings of the Proph-
et, including the following: “There are three mortal per-
ils: yielding to niggardliness, following caprice and being 
pleased with oneself” (vol. I7, p. II4).  

[64] Cf. Quran II, 0’4 :264 believers, void not your free-
will offerings with reproach and injury.”  

[65] Ibn Abi-l-Hadid: For example, if it is pointed out 
to the commander that one of his favorites is performing a 
reprehensible act in secret, and if he then ignores that act, 
this will be to the benefit of the person doing the act, but 
not to his own benefit (vol. I75 p. II6).  

[66] Cf. Quran L, I22-9: “And death’s agony comes in 
truth; that is what thou wast shunning! . . . ‘Thou wast 
heedless of this; therefore We have now removed from 
thee thy covering, and so thy sight today is piercing’.” Ibn 
Maytham remarks that when the veils of affairs are lifted 
from man at death, he sees the reality of these affairs and 
what God has prepared for him of good and evil: “The 
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day every soul shall find what it has done of good brought 
forward, and what it has done of evil . . .” (Quran III, 30).  

[67] Cf. Quran LXXIX, -40I: “But as for him who feared 
the Station of his Lord and forbade the soul its caprice, 
surely Paradise shall be the refuge.”  

*Source of text
: http://www.al-islam.org/anthology/2.htm
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“The International Declaration for Human Rights”
The Declaration of

Human Rights His Letter
to Malik al-Ashtar**

       George Jurdaq is a Christian scholar and researcher 
who became fascinated with the inspirational and educa-
tional guidelines of Imam Ali  for building the individual 
as well as societies. Because of his extreme liking and 
admiration he was motivated for undertaking a thorough 
research; the fruits of these painstaking efforts was the 
outcome of a precious and novel book titled: “Imam Ali 
- the Voice of Justice for Humanity” (al-Imam Ali Soot-
al-Adalateh al-Insaneyeh).

       George Jurdaq’s innovation consists of compari-
son of “International Declaration for Human Rights” with 
the famous historical letter written to Malik al-Ashtar (his 
governor designate to Egypt); after carefully reviewing 
the “International Declarations for Human Rights” item 
by item, compares them with the words of Imam Ali, and 
then with logical reasoning proves the superiority of ba-
sics and principles of human and social rights presented 
by Imam Ali  1,400 years ago. After analyzing, compar-
ing, and appraising, George Jurdaq explains the four ba-
sic differences, and through the undeniable realities lifts 
the curtain from the false and demagogic faces of world 
arrogance.

       “The matter explained in the earlier paragraph be-
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yond any doubt, would make the readers thoroughly aware 
about the

human rights as proclaimed by Imam Ali, and which 
were clearly, explicitly without any doubt, and complex-
ities explained by him. By bringing these matters here, 
our aim was to make our readers acquainted, and thus re-
lieving them for looking into these matters in some other 
texts. But in order to explain the importance and great-
ness of Imam Ali’s views regarding human rights as well 
as to introduce his exaltedness about the principles and 
laws in a complete, explicit, and comprehensive manner; 
it was found necessary to quote the most important points 
regarding “International Declarations for Human Rights” 
so that the readers themselves could appreciate the differ-
ences between them.

      But if we have to speak some short words in this 
field, it must be pointed out that in principle it would be 
very difficult

to find any difference between the school of Imam Ali  
and the “International Declaration of Human Rights”. Of 
course considering the differences of time, slight differ-
ences in the contents and details are inevitable, but overall 
from the

point of view of base and criteria, there exist no sin-
gle clause in the “International Declaration for Human 
Rights” issued by

the United Nations, for which an exact and similar 
clause does not exist in the charter issued by Imam Ali. 
Apart
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from this in the charter and principles issued by Imam 
Ali (A.S.), one may discover things superior and higher 
than the matters incorporated into the International Char-
ter of Human Rights.”

        About the important differences between these two 
George Jurdaq writes as follows:

         “If there exists any genuine difference between 
these two international laws, in my opinion it consists in 
their implementation, which could be defined into four 
items as follows:

    1. The first difference is that the International Dec-
laration for Human Rights has been prepared by the joint 
efforts of thousands of learned intellectuals selected by a 
majority or representatives of all the governments, while 
the text and legal principles of Alive constitution have 
been the outcome of a single exalted personality named 
Imam Ali ibn abi Talib.

     2. The second difference is that Imam Ali has issued 
his declaration of human right at least ten centuries ahead 
of

the “International Declaration for Human Rights” is-
sued by the United Nations.

     3. The third difference is that the authors of the In-
ternational Declaration for human Rights or more cor-
rectly the collectors of relevant material and principles 
from various resources, regarding the task accomplished 
by them, or the task which they wanted to accomplish, 
filled the whole world by overemphasizing the greatness 
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of their task and exaggerating their self-praise to the ex-
tent that human conscience and intellectual taste became 
disgusted with all that vain boasting.

Because of their egotism and arrogance they exhausted 
the people and forced them to praise for thousands and 
more heavy obligations which they have placed upon the 
shoulders of the people and nations.

       While, on the other hand Imam Ali acted with cour-
tesy and humility towards the masses of the people and 
the Creator of the worlds, and never aspired for superior-
ity and greatness, rather sincerely asked for the pardon 
from the masses and God Almighty for his negligence 
and omissions in discharging of his obligations.

     4. The fourth most important difference is that most 
of these governments who played key role in the prepa-
ration of this declaration or were the pioneers in its offi-
cial recognition; are the same who deprive human beings 
from their rights defined in that charter, dispatch soldiers 
and armaments to distant corners of the world for the 
complete annihilation of this charter. On the contrary as 
far as Imam Ali was concerned, every step he took for-
ward, every place he delivered a sermon, and everywhere 
he raised his lightning sword, he sheared off the curtains 
of despotism, annihilated various colors and manifesta-
tions of egotism and exploitation, uprooted the evils of 
tyranny and oppression, leveled the ground so that one 
could walk comfortably without being encountered with 
obstacles, and ultimately defending the rights and free-
dom of human beings left this world is a martyr. While a 
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thousand times or more during his life he had risked his 
life in the battlefields and almost got martyred for defend-
ing his cherished ideals?”

    Regarding his research efforts about the all round and 
Divine like personality of the Amir al-Mu ̀minin (Com-
mander of the Faithful) Imam Ali, George Jurdaq com-
ments: 

“Since I am a Christian by faith no one could accuse me 
of being sentimental or prejudiced in my admiration of 
Imam Ali”. The book “Imam Ali the Voice of Justice for 
Humanity” initially consisted of one volume which was 
presented by George Jurdaq to Ayatullah Brujirdi, which 
later on after completion had been published into five vol-
umes
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What is?
Nahj al-Balagha
From Wikipedia, the free encyclopedia
http://en.wikipedia.org/wiki/Nahj_al-Balagha

The Nahj al-Balagha (Arabic: نهج البلاغة “Peak of Elo-
quence”) is the most famous collections of sermons, letters 
and narrations, attributed to Imam Ali (Ali ibn Abi Talib). 
It was collected by Al-Sharif al-Radi, a Shii scholar in the 
10th century [(1015-970/406-359)]. 

. It is considered to be the epitome of eloquence, the 
greatest masterpiece of Arab literature and, for Shi’a 
Muslims, is second only to the Qur’an and Prophetic nar-
rations.

Nahj means open way, road, course, method or manner. 
Balaghah means eloquence, art of good style and commu-
nication, rhetoric etc

Nahj al Balagha is a collections of 241 sermons, 79 let-
ters, and 489 utterances by the first Shi’a Imam, Ali, who 
was the cousin and the son-in-law of the Islamic prophet 
Muhammad. Those numbers vary in different editions of 
Nahj al- balaghah. The number of sermons varies from 
238 to 241 and the number of letters varies from 77 to 79, 
whereas utterances vary from 463 to 489.

Muhammad Abduh (Late Egyptian Schooler) said that 
he had no knowledge of “Peak of Eloquence” until he un-
dertook its study far from home in a distant land. It is said 
that he was struck with wonder and felt as if he had dis-
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covered a precious treasure trove. Thereupon, he imme-
diately decided to publish it and introduce it to the Egyp-
tians.

this book contains many religious, historic, sociologi-
cal, political and folklore aspects of Islam and Arab World 
in the 7th century.
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Folio from an old Nahj al-Balagah
Source:http://en.wikipedia.org/wiki/Nahj_al-Balagha
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ملحق صوري 

مير المؤمنين  لمرقد الإمام �أ

علي بن ابي طالب )عليه السلام(

شتر )رضوان الله عليه( مرقد مالك الأ
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صورة  من الجو للصحن الشريف  ومقبرة وادي السلام
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صورة  للصحن العلوي الشريف اثناء الغروب
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مير المؤمنين علية السلام صورة لقبة ومنارة �أ
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صورة للمنارة الجنوبية للصحن الشريف
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صورة  لمنارتي الصحن الشريف
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صورة  لمنارة الساعة
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ردبيلي صورة لباب المقدس الأ
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باب الدخول للضريح المقدس
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 صورة للضريح المقدس
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شتر صورة لمرقد مالك الأ


